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HISTORICAL INTRODUCTION

by Luciano Petech

The temple complex of Tabo in the Lahaul-Spiti district has
already attracted the attention of scholars, and of an increasingly wider
public, ever since the travels and researches of G. Tucci in the western
Himalaya. Tabo was not, however, unknown before then, as it had
been visited by A.H. Francke during his 1909 mission sponsored by
the Archaeological Survey of India.! Francke was the first to realise
Tabo’s artistic importance, although he largely misunderstood the
iconography of its paintings and statues. G. Tucci and his companion
E. Ghersi visited Tabo in 1933 and subjected the temple to a thorough
investigation, somewhat hampered by the lack of adequate equipment
and time. The scientific results were made available soon after.? The
pictures Ghersi took on that occasion are still valuable because of
deterioration during the following half-century.

Starting from 1989, Tabo was the object of detailed studies by
successive missions, organised jointly by the Institut fiir Tibetologie
und Buddhismuskunde (ITB) of the University of Vienna and by the
Istituto Italiano per il Medio ed Estremo Oriente (ISMEO). The

' AH. FRANCKE, Antiquities of Indian Tibet, Part 1. Personal Narrative, [A.S.I,
New Imperial Series Vol. XXXVIII} Superintendent Government Printing, Calcutta
1914.

2 Giuseppe Tucct and Eugenio GHERS!, Cronaca della Missione Scientifica Tucci
nel Tibet Occidentale (1933), Reale Accademia d'ltalia 2, Rome 1934; Giuseppe TuccCl,
I templi del Tibet Occidentale ¢ il loro simbolismo artistico. Parte 1. Spiti e Kunavar,
INDO-TIBETICA 1111, Reale Accademia d’Itahia 1935-XI11, Rome 1935.



L. Petech

iconographic results will be published in 1997 by Prof. D. Klimburg-
Salter, with a historical section by L. Petech.?

The present volume contains the inscriptions found on the walls of
the Tabo Main Temple (gtsug lag khan, Fig. 1). They range from the
beginning of the 11th century (perhaps even earlier) down to the 19th
century. Although only two of them are dated, they represent an
original source which sheds several flashes of light on the religious
history of West Tibet. This is particularly the case for the 11th century,
during which that country was the starting point for the renovation of
Buddhism in the whole of Tibet.

Tabo was one of the foundations due to the religious zeal of the
kings of Guge, under whose rule the Spiti valley remained till 1630.
This is not the place for dealing in detail with these thousand years of
history, and I may be allowed to refer the reader to my earlier study of
1980 and to my section in Klimburg-Salter’s work, both being
supplemented and partly replaced by G. Vitali’s edition and commen-
tary of the newly found Chronicle of West Tibet (mNa’ ris rgyal
rabs).’> A short summary will be sufficient for our purpose.

mNa’ ris skor gsum (West Tibet) became a separate political entity
as the aftermath of the collapse of the Tibetan monarchy after 842.
Two descendants of ’Od sruns, one of the two pretenders who
struggled for the throne, lost their hold in Central Tibet and migrated
to the West. One of them settled in western gTsan. The other, called
sKyid lde Ni ma mgon, continued westward and built up a state in
Purang and Guge, the political centre being at first Purang. Spiti too
was a part of his dominions. His three sons divided the land among
themselves. But since one of them apparently died without issue, the
net result was the formation of two kingdoms: Guge-Purang as the
paramount power and Mar yul (Upper Ladakh), at first subordinated
but later wholly independent.

3 Deborah E. KLIMBURG-SALTER, Tabo, a Lamp for the Kingdom, London/Milan
1997.

4 Luciano PETECH, “Ya-ts'e, Gu-ge, Pu-ran: a new study.” Central Asiatic Journal,
24 (1980), 85-111; reprinted in Selected Papers on Asian History, ISMEO, Rome
1988, 369-394.

5 Roberto VITALL, The Kingdoms of Gu.ge Pu.hrang according to the mNga ' ris
rGyal rabs by Gu.ge mkhan.chen Ngag.dbang grags.pa. Tho.ling gtsug.lag.khang
lo.gcig.stong ’'khor.ba’i rjes.dran.mdzad sgo’i go.sgrig tshogs.chung, Dharamsala
1996 [Indraprastha Press, New Delhi].



Historical Introduction

The historical role of the twin kingdoms of Purang and Guge
consisted mainly in the re-introduction of Buddhism directly from
India, independently of, and partly contrasting with, the older tradition
from monarchical times that had survived in Amdo. At about the same
period this latter form of Buddhism was staging a come-back in
Central Tibet. The advent of the new brand of Buddhism, mainly
through Kashmir, was the work of sKyid lde Ni ma mgon’s grandson
Sron ne, who reigned for some years at the end of the 10™ century,
then abdicated (in 996?) and became a monk under the name Ye $es
od (947-10247).% He found a most efficient collaborator in Rin chen
bzan po (958-1055), a man from Guge, who went to India as a youth,
studied there for thirteen years with the most renowned masters of
Buddhism and upon his return started up a strenuous activity as a
translator of sacred texts. The royal monk and the translator together
embarked upon the foundation of a series of chapels (lha khan) and
monasteries. In the same year 996 Ye $es 'od built Tholing (which
became the national temple of Guge) and Tabo. Some years later Rin
chen bzan po founded Nar ma, in the early period the chief religious
and cultural centre of Mar yul, while Khor re, Ye $es ’od’s younger
brother and successor, built Kha char (Khojamath), the main shrine of
Purang. Ye $es ’od ruled a sort of ecclesiastical principality comprising
Guge and Spiti, under the suzerainty of the kings of Purang.

In both kingdoms, Purang and Guge, the diffusion of the new
forms of religion received a further impetus through the concerted
action of Khor re’s grandsons, the king 'Od lde (ca. 1025-1060),” the
monk Byan chub ’od and the translator Zi ba ’od. The building of new
temples continued, and in 1042 Byan chub ’od carried out a renova-
tion of the main temple of Tabo, as is narrated in the famous inscrip-
tion on its walls. Religious progress was greatly accelerated by the
invitation extended to the Indian master Atisa (982-1054), who came
to Purang in 1042, stayed at Tholing for three years and then went to
Central Tibet. He was the moving force of an intense teaching and
translating activity. The impetus which he and his royal hosts had
given to the ‘second diffusion’ (phyi dar) of Buddhism had its
culmination in the religious conference (chos ’'khor) convened at

¢ Vitali's dates.

" Vitali’s date 1037 for the death of 'Od Ide is impossible. *Od lde was alive when
Ati$a came to Guge in 1042; George N. ROERICH, The Blue Annals, Calcutta 1949-53,
70. Besides, he met btsad po Khri lde btsan in 1057; Chos la 'jug pa’i sgo, f. 317a.
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Tholing by king 1Tse Ide (ca. 1060-1090) and his uncle Zi ba ’od. All
the foremost scholars of Tibet attended.

Tabo must have played some role in this busy period. But actually
this monastery is hardly ever mentioned in the texts and no translation
executed there is included in the canon. We know only that the
Kashmiri scholar Jiianasri, invited by rTse lde, stayed at Tabo for six
years, where he learned Tibetan and gave Tantric tuition.®

The union of the two kingdoms, Purang and Guge, was severed
after the death of rTse lde, and this of course contributed to a gradual
decay in religious, literary and artistic life. This process was hastened
when Guge was hit by an invasion of the Gar log (Qarluq), meaning
apparently the Turks of Central Asia ruled by the Qarakhanid dynasty
of Kashgar,” an event which is to be dated in the first decade of the
12" century. The king bKra §is rtse was killed, a brother of his was
carried away as prisoner. After the invaders had withdrawn, a third
brother, ruling Kinnaur as a vassal prince, reconstructed the kingdom.
But 1t was never the same. Translating work ceased altogether, while
building activity slackened and was mostly reduced to renovations and
additions. Purang was spared the Gar log invasion, but its political and
cultural importance was on the wane.

Some time after the Gar log catastrophe Guge was divided into
two states, North and South, a condition which lasted for more than a
century. In the meantime a branch of the ruling family founded the
kingdom of Ya tshe or Seilja in what is now western Nepal. For
reasons which have never been elucidated, all the Central Tibetan
chronicles consider the kings of Ya tshe as the paramount sovereigns
of West Tibet and the rightful successors of the ancient monarchy.

After the beginning of the 13™ century the religious life of the
country, till then dominated by the bKa’ gdams pa school, which
ultimately goes back to Ati$a, came into sudden movement. At first
there was a marked penetration by the *Bri gun pa sect, based on their
hermitages in the Kailasa-Manasarovar region. The ’Bri gun pa were
followed and partly replaced by the Tshal pa, whose estate included
Lhasa; for a time the latter supplied the house chaplains (bla mchod) to
the kings of Purang.

8 George N. ROERICH, The Blue Annals, Calcutta 1949-53, 74.
® This event, unknown till very recently, is attested in both the 1De’u chronicles
(of the late 13" century) and in the mNa’ ris rgyal rabs.
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After the middle of the 13" century a foreign power made its
influence felt in that marginal area. This was the Mongol empire
founded by Jinghiz Khan. In 1251 the gaghan Mongke issued a
decree (jasaq) apportioning the ‘protection’ of the various sects
among the 10 members of the royal family.'® This arrangement did
not last. When in 1260 Qubilai became gaghan and emperor of China
(Yian dynasty), he abolished the princely ‘protectorates’ (in practice:
apanages) in Tibet. Only the brother Hiilegii and the latter’s descen-
dants (Ilkhans) were allowed to keep their fief in gTsan for several
years more. Qubilai entrusted the administration of Central Tibet to the
Sa skya sect, under the supervision of Mongo! officials, both centrally
and locally. Thus, Guge and Purang were controlled by the imperial
regional commanders (fu ytian-shuai) of mNa’ ris skor gsum. The
upkeep of the imperial mail stages in the West was imposed, as a form
of labour taxation ('u lag), upon the people of Purang and of North
and South Guge. The single propitious event of that period was the
unification of Guge carried out in 1277,

During the last years of Mongol supremacy some reshuffling of
the political constellation in Central Himalaya took place. In ca. 1336
bSod nams lde, king of Purang, was elected king of Ya tshe upon the
extinction of the local dynasty. But the union of the two states did not
outlive its founder. Ya tshe and Purang parted ways, and in quick
succession both ruling families died out. Ya tshe decayed rapidly and
in the early 15" century fell into the hands of a Hindu usurper. Purang
ceased forever to be an independent kingdom, to become a depend-
ency or at the best a feudatory principality under Guge’s sovereignty,
repeatedly interrupted by occupations on the part of neighbouring
powers.

After almost hundred years of obscurity, Guge again emerged into
the limelight under the strong rule of rNam rgyal Ide, who
consolidated his hold over Purang and even intervened in Ladakh
(1399). During his last years Purang, momentarily occupied by Ya
tshe and then by Man yul Gun than, fell for some decades under the
domination of the new kingdom of Glo bo (Mustang, in western
Nepal).

10On the date 1251 see D. SCHUH, Erlasse und Sendschreiben mongolischer
Herrscher fiir tibetische Geistliche, Sankt Augustin 1977, xxi-xxii, and L. PETECH
Central Tibet under the Mongols: the Yian-Saskya period of Tibetan History, Rome
1990, 10-11. Also the rLans Po ti bse ru rgyas pa, Lhasa 1986, 110, is most definite
in attributing to Mongke the distribution of the ‘protectorates’.
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Due to Glo bo rule in Purang there was a momentous change in
the religious life of that country. At this time Nor Kun dga’ bzan po
(1382-1456) established the supremacy of the Nor pa, a sub-sect of
the Sa skya pa. On that occasion Khojarnath became and remained
until recent times a Nor pa shrine.

A quite different development occurred in Guge under the reign
of rNam rgyal lde’s son and successor Nam mkha’ dban po Phun
tshogs Ide (second quarter of the 15™ century). With his support Nag
dban grags pa, a pupil of Tson kha pa, introduced the dGe lugs pa sect
into Guge, and this became at once the creed of the dynasty and of the
state. This development proved to be permanent and outlasted the end
of the kingdom. Even now the dGe lugs pa are dominant in West
Tibet. Their main centre in the West was Tholing until the destruction
of that great monastery during the Cultural Revolution.

The reign of Nam mkha’ dban po also saw the foundation of the
temples and of the palace of Tsaparang, which replaced Tholing as the
royal residence and the administrative centre of the kingdom. As for
Tabo, it was converted to the new school. Our sources are silent
concerning the circumstances of this conversion. A considerable role
in this process, however, was certainly played by 1Ha dban blo gros, a
pupil of mKhas grub rje, who worked extensively in Ladakh and
Zanskar during the third quarter of the 15th century. He was respon-
sible for some unspecified renovations at Tholing, and thus may have
extended his influence to Tabo as well.'! His activity has to be dated in
the third quarter of the 15" century. To the same period belongs a
prince (rgyal po) bSod nams lde, one of the sponsors of the works at
Tabo.'? He was probably a feudatory of Guge, but his name stands
quite isolated. There is no mention anywhere of a royal family ruling
in Spiti in that period.

In 1533 Purang was barely touched by the fantastic raid of the
Kashgar prince Mirza Haidar Dughlat. Nonetheless Purang had to
pledge a tribute that was never paid. Guge and Tabo remained outside
the range of the Muslim invader.

' IHa dban blo gros’ name occurs three times in the murals of the Tabo dkyil
khan. First, on the south wall, lower right corner, as 1Ha dban blo. On the north wall,
lower left corner, he is portrayed with the caption chos rje [IHa] dban blo and is
credited with renovations(?) at Tholing (Tho glin gser khan gi dkod pa). He is
portrayed again on the left wall, west side, with the caption rje I[Ha dban [m]tshan.

12 Vitali, 525, n.896, reads this name as bSod nams *bum.
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In those times Guge was a quiet and relatively prosperous country
under the rule of king ’Jigs med dban phyug (second quarter of the
16"™ century), who protected the clergy and carried out restorations on
several temples. He even financed the foundation (1540) of the mNa’
ris Grwa tshan, far away in southern dBus. The mNa’ ris Grwa tshan
was a flourishing centre of dGe lugs pa studies till recent times. Santi
pa Blo gros rgyal mtshan (1487-1567) was the foremost religious
collaborator of the king ’Jigs med dban phyug, and later became the
7" abbot of Tashilhunpo.

The following period offers but little interest. The conquering
activities of the Ladakhi king Tshe dban rnam rgyal (ca. 1575-1595)
did not affect Guge permanently, nor did they disrupt the profitable
wool trade, the main asset in the economy of the kingdom. In 1618
Guge received the visit of the First Pan chen Blo bzan Chos kyi rgyal
mtshan (1670-1662), on the occasion of his pilgrimage to the Kailasa
and Manasarovar. Tabo is not, however, included among the temples
he visited.

In 1624 the Jesuit Father Antonio de Andrade established a short-
lived mission of his order at Tsaparang, and to him and to his fellow-
missionaries we owe a lively description of the kingdom shortly before
its extinction. Perhaps its most original institution was the system of
control by the monarchy over the rich and influential dGe lugs pa
clergy. This control was realised through the lha btsun, a brother of
the ruling king who was ordained as a monk and held the abbatial
chairs of the foremost monasteries of the realm.

All this came to a sudden end when in 1630 Sen ge rmam rgyal
(1616-1642), king of Ladakh, conquered and annexed Guge with
Purang and Spiti. After his death, Guge became the apanage of his
second son, who had become a monk with the name Indrabodhi. Spiti
fell to the share of the third son bDe mchog rmam rgyal. Being no
longer ruled by a dynasty of its own, Guge became a neglected
province, prey to an increasing economic and demographic deca-
dence.

In 1679/80 Guge was occupied by a Mongol-Tibetan army sent
by the Dalai Lama’s government; Indrabodhi took to flight. The peace
treaty of 1683/4 recognised the annexation of Guge and Purang to
Tibet. The border then agreed upon is on the main still valid at the
present day. Only Spiti, although included in the cession, returned
almost at once to Ladakhi sovereignty, represented on the spot- by a
governor or feudatory chief bearing the title no no. This dignity still
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exists, but deprived of administrative and judicial powers. Ladakhi rule
lasted till the 19" century, except for the years 1729-1748, when Spiti
was a part of the dominions of bKra §is mam rgyal, king of Purig.

In the thirties of the 19" century Guge may have suffered from
forays of Sikh forces from Lahore. This was certainly the case for Spiti
and Tabo, an event for which we have epigraphic evidence.'’ This was
nothing, however, compared with the large-scale expedition led
against Tibet by the Dogra general Zorawar Singh, who in 1835 had
conquered Ladakh for Gulab Singh, Raja of Jammu and later Maharaja
of Kashmir. In 1841 he invaded western Tibet with a small army. He
reached Tsaparang and advanced as far as Taklakoth, his soldiers
plundering and damaging several temples and monasteries. He was
checked, however, by an army sent from Lhasa, and in November
Zorawar Singh was defeated and killed, his force was practically wiped
out.

For the following 150 years the tale is merely one of increasing
economic and cultural decay. In recent times the so-called Cultural
Revolution inflicted irreparable damage to the religious life and to the
artistic treasuries of the country. Only Spiti with Tabo was spared,
because in 1846 it was detached from nominal allegiance to Ladakh, to
be annexed to British Indian territories. It is now included in the
Himachal Pradesh state of the Indian Union.

13 See E. DE Ross! FILIBECK’s contribution to the present volume.



THE RENOVATION INSCRIPTION OF THE
TABO GTSUG LAG KHAN
NEW EDITION AND TRANSLATION'

by Ernst Steinkellner & Christian Luczanits

Giuseppe Tucci and Eugenio Ghersi visited the temples in Tabo?
from July 18th to 21st 1933.% The inscription was copied for Tucci by
his lama.* No photograph seems to have been made of the inscription
proper,’ so that the later edition was entirely based on the lama’s copy.
Consequently Tucci had no means of knowing the extent of the many
gaps in the inscription when he came to prepare his edition. In addi-
tion, the lama’s copy contains a number of misreadings. For some of
these Tucct proposed corrections which now can actually be confirmed
as the true readings.

I First edition and translation: “Iscrizione di Tabo™ in Tucct 1935: 195-204.

2 The proper old spelling of modemn Tabo and the etymology of the name are
unclear. Several different etymologized spellings such as lta, rta, sta can be found,
and the variations po/pho/bo are also attested in inscriptions and manuscripts. For
convenience’ sake, we earlier followed the proposal of KLIMBURG-SALTER to use the
spelling Ta pho (1987: n.9). At the last meeting of the Tabo research group in Vienna
(January 19-20, 1996) it was decided to abstain in the future from this or similar
differentiations, and to return to the modern spelling ‘Tabo’.

3 Tucct & GHERSI 1934: 121-132.

4 According to Tucci’s notes in the edition (cf. Tuccr 1935: 197, ns.1,8; 198, ns.
3.4; 200, n.3). This lama joined the expedition on July 7th (cf. Tucct & GHERsI 1934:
80). He was from Kaze monastery (ibid.) and his likeness is shown in fig. 74, but his
name is not mentioned.

3 Cf. however, Photo Tucci Archives Neg.Dep.L. 6029/38, which shows the in-
scription in its place below the painting.
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During our stay in Tabo in 1991,° Luczanits made a careful
survey of the inscription, comparing it with Tucci’s edition. The state
of the inscription in 1991 was such that in a number of places syllables
or parts of syllables which were evidently still legible for the lama in
1933 and are contained in Tucci’s edition, were no longer extant. Thus
Tucci’s text is, now, the only testimony for these readings which have
been added to our edition in the footnotes. After our return the new
readings were checked with the aid of various, usually inadequate
photographs and with the only useful colour photograph of the
inscription which was taken by Thomas Pritzker,” and we gratefully
acknowledge the photographer’s permission to use it. Since the left
side of the inscription was not completely taken, additional photo-
graphs were made in 1994 by Luczanits (cf. Pls. 1-8).

The new reading by Luczanits revealed a number of features that
decidedly improve upon Tucci’s edition. Not only do we now know
the extent of the gaps, but a considerable number of syllables and
words read differently. In addition, the use of the sad and other marks
of separation in the inscription which evidently the lama did not pay
any attention to, now turns out to be a carefully applied means for
graphically structuring the text.

Since the need for a new edition seemed to have arisen, we also
present a new translation which we believe also improves upon Tucct’s
pioneering attempt at its interpretation. No new historical information
has emerged. However, the inscription (written in verse except for its
narratio) proves to be a piece of monastic Tibetan poetry of consider-
able quality, and, although deteriorated, merits our attention as one of
the rare documents of early Tibetan poetry.

This inscription was treated in Steinkellner’s seminar in the winter
term 1992/93. Besides the students and Luczanits, Deborah Klimburg-
Salter, Chizuko Yoshimizu, Helmut Tauscher, and Kurt Tropper took
part and contributed valuable suggestions which are gratefully
acknowledged. We are also grateful to Prof. Luciano Petech, Jampa L.
Panglung, Cristina Scherrer-Schaub, and Paul Harrison for their
helpful remarks.

® As members of the joint expedition of the Istituto per il Medio ed Estremo
Oriente, Rome, and the Institut fiir Tibetologie und Buddhismuskunde, Vienna. Our
participation was supported by a grant from the Austrian Fonds zur Forderung der
wissenschaftlichen Forschung.

7 This photo was put at the disposal of Deborah Klimburg-Salter and was avail-
able to us.
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The Renovation Inscription

It will be a matter of further literary research to interpret the poem
in detail, to indicate the lines of association with the Buddhist literary
heritage and to analyse the poetic means applied. A list of metaphors
and similes is added in the appendix. For the moment, we have to limit
our work to offering merely a new edition and translation. But we
hope this reconsideration of the inscription after a new examination of
the facts will be accepted as a token of the respect due to Tucci’s

pioneering work.
*

DI ASSEIIDIDDD The 1nscription 1s located

e Ambulatory ® on the lower part of the left

R (skor lam) . frontal end of the wall en-

3 7 closing the Cella (Fig. 2; cf.

] . Klimburg-Salter 1994: fig.

2 . 12). It is written on a rectan-

e L7, gular panel within a frame be-

] _ _ @ tween two red lines. It mea-

s Liepovation Inscription RN sures approximately 23 x 110

NN D CI Lrsnn cm and  comprises twelve
o “«  lines.

N ®—J—l 2 The colour photograph

> - . reveals faint traces of two lines

N “. of writing in the space just

. . below the lower edge of the

Fig. 2: The location of the Renovation 1nscr1p.t1_on, 1.e. not ¢ ove;ed_ by
Inscription the writing of the inscription.

We did not observe these
traces on the spot, and they are illegible in the photograph. All that can
be said is that there is a possibility that when the ground for the
renovation inscription was applied, it was applied over an older
inscription in the same place, whose contents and function are no
longer known.

The inscription contains a short historical record and a “transfer of
merit” formulated in an elevated style to mark the occasion of the con-
clusion of the renovation work in the Tabo gTsug lag khan.

The author of the inscription was a monk of the Tabo community
who took an active part in the renovation of the temple. His name,
Phes(?) kha rgyu bdag, is given in 1.2, although the first syllable is
highly uncertain. The second and third syllable were still legible when

11
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the lama made his copy for Tucci in 1933,® but all that now remains of
the author’s name is the last syllable: bdag.

In the inscription’s narratio, the author gives the date’ and states
his wish of giving a short historical record as well as expressing a
transfer of merit'® at the conclusion of the renovation works in the
gTsug lag khan.

*

The inscription is clearly divided into three main parts:
[1.] a short narratio in prose which contains the date is followed by
[2.] a record (lo rgyus) (1-7a). This record consists of three parts:

[2.1] an introductory call for attention (1-2a),

[2.2] the foundation of the temple by Ye §es ’od (2b—4),

[2.3] its renovation by Byan chub ’od (5-7a).

[3.] a formulation of the transfer of merit (bsno ba) (7b—17) which
consists of two parts:

[3.1] ‘primary merit’

[3.11] first, the merit accrued from the actual renovation work is
dedicated to the main donor, the king, and others (7b-9)
and

[3.12] extended in particular to all visitors of the temple (10—
11).

[3.2] Then the ‘secondary merit’ accrued from dedicating the pri-
mary merit to other beings (gZan la gsnos pa las, 12a) 1s re-
flexively dedicated to the author, his friends, and the partici-
pants in the work of renovation (12-17).

{3.21] This second dedication uses an extended simile (12—14)

[3.22] and concludes with final wishes (15-17).

The internal structure of the inscription is corroborated by external
features of the inscription. The internally coherent verses 1-7a [2.],
7Tb—11 [3.1] and 16-17 [3.22] are of 9 syllables while the dedication
of secondary merit in 12-15 [3.2] is in verses of 11 syllables. More-
over, sad, spaces and ornaments are used to separate these coherent
groups. Space and one omament separate 7a and 7b, i.e. [2.] and [3.].
Space and two ornaments, a double sad between, separate 11 and 12,

8 Cf. Tucci 1935: n.2.

® For the dating of the ‘monkey year’ as 996 A.D. cf. PETECH 1997: 233.

'9 For a survey of studies on the related ideas cf. H. BECHERT, “Buddha-Field and
Transfer of Merit in a Theravada Source”, /1 35, 1992, (95-108) n.11.

12
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i.e. [3.1] and [3.2]. Three ornaments mark the conclusion. Space and

one small ornament additionally separate 9 and 10, i.e. [3.11] and

[3.12]. Furthermore, a third sad, in addition to the two normal line-

separating sad, separates 2a and 2b, i.e. [2.1] and [2.2], 4 and §, i.e.

[2.2] and [2.3], 14 and 15, i.e. [3.21] and [3.22].

Because of the extant gaps and other problems the verses contain-
ing the two dedications of merit are difficult to interpret. The decisive
feature for our interpretation is a clear analogy in the structure of
meaning which is reflected in the syntactical structure of the state-
ments:

1. in 7b-9 [3.11], the king and others are the receiver of the results of
the merit gained by the monks’ co-operation: . . yon bdag dam
pa ni .... las stsogs (8b—<) .... ... spyod spyad cu. (9¢) ... bsgrod
cog (94d),

2. in 10-11 [3.12], the results of the same merit are extended to
embrace all visitors: .... Itad mo pa rnams kyan (10d) .... .... ded
dpon yid stund (?) cog (11d),

3. and in 12-17 [3.2], the results of the secondary merit gained from
the dedication of the primary merit to all beings are, finally, re-
ceived by the monks, their retinue, and the workers themselves:
.... bdag cag grogs bcas las su gtogs pa’i 'khor kun dag (12c) ....
.... noms pa dan (14e¢) .... sprad par sog (14f), and final wishes
are expressed .... 'khrus sog (15d) .... dsgren par sog (174).

*

The text shows those orthographic peculiarities that are typical for
the ‘irregular’ orthographic style which was usual in West Tibet at the
beginning of the second spread of Buddhism. The transliterated text of
the inscription has not been changed in any way. It therefore even
contains spellings that are apparently ‘impossible’ in terms of Tibetan
linguistic possibilities, e.g. gsnos (12a), dsgren (17d). Generally it can
be said that the writing does not seem to display any flaws of personal
idiosyncratic orthographic usage or carelessness.'' This high standard
of its orthographic usage would be quite appropriate to the semi-
official function of the inscription. We may assume, therefore, that this
document is a paradigmatic case of the orthographic standard at that
time and place, and that the ‘irregularities’ and freedom of choice

"' The only clear case of an orthographic mistake is dug (14f) for drug.
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found in its orthography can be considered as the norm in this cultural
context. For this reason, a list of words spelled differently from the
later classical norms is added in the appendix both in order to provide
a survey and to facilitate identification and interpretation.

Subscribed ya after m before i and e is probably usual. But m?e
(3d) is an uncertain case, and mes (1.1, 6b) definitely does not have a
subscribed letter. Superabundant ‘a chun occurs. The da drag is regu-
larly used. The use of pa or ba seems to be free. The letter ba seems to
be written in two ways: one is written with the head first, while the
other is written like the letter pa with the left inceptive stroke continu-
ing directly downwards. The right-hand side stroke often comes so
close to the inceptive stroke that the letter is nearly or fully closed.
However, there seems to be no way of distinguishing this second form
of the letter ba from the letter pa. Since most of the ba letters in the
text are written in the second way, we transliterate only those letters as
pa which are clearly wide open. Only the following instances are ba
letters of the first kind: skye bo (1c), bskul (1.1), brgyad (17b), ’gro
bas (1.1), <mth>on ba (10d), gdul bya (9a), bdag (14b), dbon (5a).

These peculiar palaeographical features are also known from the
West-Tibetan context. Inverted gi gu (i) 1s frequent. s-p, s-f, s-ts
ligatures of a horizontal kind are seemingly normal usage. But in two
cases we find the second letter clearly subscribed (spans in 1b and 3d).

Two further peculiarities of the poem’s metrical structure are
worth noting: on the one hand the suffixed genitive particle (-'i) is
read as an independent syllable in the following verses: 2b, 4d, Sa, 9a,
and 17c, and on the other hand the particle ‘am, although written sepa-
rately, has no syllabic value.

14
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Editorial signs'*

All deviations from Tucci’s edition are underlined.

[RIES]

LN

+

a/b

partly uncertain letter

illegible ‘letter’

‘letter’ rubbed or broken off

illegible letter, when accompanied by legible letter(s)
letter rubbed or broken off, when accompanied by legible
letter(s)

both readings possible

presence of further ‘letters’ uncertain

presence of further letters uncertain

beginning of line

ornament

inverted gi gu

12 Certain modifications and additions to the system of signs used in classical

epigraphy and in the Monumenta Tibetica Historica (MTH) are necessary when editing
Tibetan inscriptions in transliteration. We are using a to indicate uncertainty instead
of ¢ (MTH). And we differentiate ‘letters’ which méans in MTH any combination of
letters in the Tibetan alphabet that occupy in vertical arrangement of the letter
sequence the space of a single grapheme, from letters which refers to the single signs
for consonants or vowel modification only. This differentiation is useful because
parts of ligatures, if legible, can be preserved in this way.

15
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TexT (Pls. 1-8)

{1}%/ /| spre 'u’i lo la shon mes byan chub sems dpas | gtsug
lag khan ’di bZens nas | lo bZi bcu rtsa drug gi 'og tu dbon lha btsun
ba byan chub ’od kyis byan chub kyi thugs shon tu ‘gro = = | gtsug
lag khan 'di gso’ ba mdzad de | de’i bka’ rin po ches bskul ba snon tu

'gro bas dag cag sug = =" ===7? 21> {2} ? ? s[kit]os te | des na dri

16 — 17

gtsan khan gi ri mo zind pa la dge slon = s bdag lo rgyus'® dan

bsno ba byed par 'dod pa skyes te brjod pa ni [ |
'% gan Zig thag rin lam gyis dub 'gyur zin [/
grogs dan mdza’ po dag gis rnam spans pa’i [/
skye bo rion mon ltad mo pa rnams la |/
gtsug lag khan mdzes 'di ni bze= =** = = |/ (1)

lo rgyus cun =ig’! {3} = =?? gyis mrAand par gyis ||/
lha'i rig 'khruns byan chub sems dpa’i gdun [/

13 bas Tu.

'4 sug pas Tu; -e- is visible above the space of pas, however.

'3 At least three ‘letters’ missing.

16 Tucci notes that the first syllable of the name is not certain, while the others
are. It could be read as: phe, pha, ne, na, se, sa.

\7 kha rgyu Tu.

'8 rgyus is clearly legible. Tucci’s proposal for rgyu in the transcription is thus
confirmed.

19 Verses of nine syllables.

20 pzens Tu.

2l Long first ‘letter’.

22 The lower parts of two long ‘letters’ are still visible.
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myi rje lhas mdzad mgo’ nag yons kyi mgon [/

lhan cig skyes pa'i mkhyen rab phul byun bas [/ (2)
ma rig mun pa ye Ses 'od mdzad des |/

'khor bar 'byord par ?gyurd pa’i rgyal srid la [/

sgyu ma lta bur gzigs pa snon 'gro bas [/

m?e tog ‘phren riis”® bzin du spans nas ni [/ (3)
{4} ? —rid thams cad chos phyir dbul mdzad de [/

=24 gdu= # ms*’ dkar por 'ons gyurd nas [/

mna’ =
dpal ldan bkra’ sis bde gnas gtsug lag khan |/

rgyal 'khams ’di’i sgron mar 'dir bzens so [ [ | (4)
skyes mchog de’i rigs rgyud dbon riid ni [/

gan 2ig bslab pa gsum dan yan dag ldan |/

ses rab ljon sin dad pa’i rtsa ba zug [/

sde snod {5} gsum gyi mye tog ‘bras bu rgyas [/ (5)
rje rgyal lha btsun byan chub 'od de yis [/

mes kyis mdzad pa riins par gzigs nas ni [/

mkhan bzo’ du ma’® stsogs®’ te rgyu sbyar nas |/

zab pa’i bka_ yis bdag cag bskos nas ni [/ (6)
legs par byi dor byas nas pcos payin [| * [[*f

2 Tucci’s proposal for riies in the transcription is confirmed.

24 pis Tu.

25 gdul rnams is Tucci’s emendation metri causa. The lama’s reading was: gdu
ma rnams.

26 Here Tucci proposes 'dus; 'dul could be read, but metri causa the reading must
be du ma.

27 Presumably Tucci’s copy read stsogs too, which was corrected by him to sogs
(cf.202,n.4).

8 Empty space of about seven ‘letters’ with an ornament in the centre.
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de ltar dge ba'i sems ni snon ’gro bas [/
b === g’ rnams kyis 'di byaz las 7= ? {6}

= +ge = =30 myed rab dk/g? zla ba'i 'od [/ (7)

= kundha’® ltar dkar = # =gs* pa'i ||

bsod nams de yis yon bdag dam pa ni [/

chos rgyal rje btsun byan chub ’od las stsogs [/

'gro ba kun kyis skye ba thams cad du [/ (8)
gdul bya ma lus 'dund par nus pa’i [/

gzugs mchog mtshan bzans du mas rnam spras te [/

# =% ba kun tu byan chub spyod spyad cin ||

rim gyis bya= == {7} =° par bsgrod Sog || * |’ (9)
gan yan d m/b #e lam can ds—d pa’i rtyid [/

bde giegs sras bcas 'gro ba’i mgon d+* yi |/
sku gzugs man po bris pa 'di dag kun [/

= Zon’® ba 'am reg pa’i Itad mo pa rnams kyan |/ (10)
bskald pa bzan po’i bde gsegs sras pcas kyi |/

mnon sum zal mthon gsu= =chog thos*’ nas ni [/

2 bdag cag Tu,

30 A complex syllable of two ‘letters’.

3! Probably kh and a ‘letter’ with a straight stroke at the end (b/m).

32 Tucci proposes ku mud, white lotus, for his reading kund.

3% lags Tu, more likely is bstsags.

3 skye Tu, more likely is ‘gro.

3 byan chub Tu.

% dam Tu.

37 Empty space of about two letters with a small ormament in the centre. The
preceding line probably only contains eight syilables.

38 de Tu.

¥ mthon Tu.

0 gsun mchog thos Tu.

18



44

The Renovation Inscription

jig rten ? #ams*' cad ? {8) == == = tsho’ las |/

sgrol bar byed pa’i ded'’ dpon #id stsund cog [/ * [/ * [ (11)

de Itar dge ba gan rnams gian la gsnos pa las [/

bsod nams rgya che nam mkha'i gtos =fiam*’ gan byun des |/
bdag cag grogs bcas las su gtogs pa’i 'khor kun dag [/

= =46 ma myed nas dnos zen rnam rtog 'khruld pa yis |/ (12)

= =al’’ dregs pa’i rtsig = mtho’ brtseg ,,** {9} ===

# = # # ma rig gzins pas sten nas gs/r+eg #Z pa dan [/

‘dod chags Ze sdan ka gdun brtan par btsugs pa’i [/

de 'dra’i khyim ni srid gsum ‘khor ba'i myin ldan nas |/ (13)
ye Ses bsan m='*" thugs rje chen po’i phyag rin bas |/

bdag cag myur ba myur bar dran pa mdzad nas ni [/

= = —yis’’ sta/o # #'°! don sems khan khyim m= =2 ? ?

{10} ;f:f;é?:;z#g'édeéa'i-;:;é”stan _legsparlzg#;q_];://

41 thams Tu.

42 Tucct’s proposal for sded in the transcription (?) is confirmed.
43 Two ornaments separated by double sad.

4 Verses of eleven syllables.

45 mAam Tu.

% thog Tu.

7 ha rgyal Tu.

8 nas is written below; perhaps a later addition.
* maa’ Tu.

50 khyed kyis Tu.

5U'm pa’i Tu.; Tucci proposes dam pa'i.

52 mchog Tu.

3 mal ?

19



E. Steinkellner & C. Luczanits

bsam +tan’? zas dan = = grol btun pas noms pa dan |/

pha rold phyin dug grogs®® dan rtag tu sprad par Sog [ | [’ (14)
der ni ci dgar 'khol ba'i fion mons bran ’khol Zin [/

rnam thar rdzin la tin ne 'dzind kyi chus bkan ste [/

d = dag pad ma rgy—s’’ pas kun nas= ? {11} ==

=== =d g #* bsam pa dag pa bstand tu 'khru = ? Sog || (15)

39 +r #% khzims dri#im/s i/t =d/b =g # n= ni|l

‘dzez = =*! khrel yod gos kyi mchog bgos te |/

mtshan dan dpe’ byad bzan pos legs brgyand cin |/

2bla myed theg chen mnon Ses bzon ba la |/ (16)
pyan chub sems kyi kha lo pa yis ni ||

yan lag brgyad ldan == {12} = = = =e [/

mya nan _'da= ? ti dbye’i dgond pa ru [/*

byan chub dkyil "khor rgyal mtshan dsgren® par sogf/ * * * [[**
(17)

54 bsam stan Tu.; Tucci proposes bsam gtan.

55 Tucci assumes 'dug grogs; the transcription has grags.

%€ Three single sad. Verse 14 contains six lines.

57 skyes Tu. The reading of the whole phrase is doubtful; one can also read
dspyad ka ba dme rkyas / dam rkyes.

B dga’i ?

59 Again verses with nine syllables.

80 tshul Tu.; Tucci’s reading here is highly improbable.

81 *dzem dan Tu.

2 Only eight syllables ?

8 Tucci proposes bsgren; the transcription has bsgran.

4 Empty space with three onaments.
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A detail of the Renovation Inscription (C. Luczanits 1994, 123, 29)
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A detail of the Renovation Inscription (C. Luczanits 1994, 123, 30)
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The Renovation Inscription

TRANSLATION®?

Earlier, in the monkey year, the ancestor, the Bodhisattva®,
erected this temple. Then, after 46 years, the grand-nephew IHa btsun
pa Byan chub ’od, motivated by the thought of enlightenment,
restored this temple. Exhorted by his precious order we were commis-

sioned® ... ... ... as reward.

Therefore, when the painting of the cella (dri gtsan khan,
gandhakuti) was completed, the wish to make a record [of this] and a
transfer (of merit) arose in the monk Phes(?) kha rgyu bdag®®, and he
said:

To the short®® record of the erection’® of this beautiful temple for all
those beings who are tired from [having walked] distant paths and are
abandoned by friends and beloved ones, and who perceive the misery
[in this world], listen with ... 7. (vv.1-2a)

65 Complements implied by phrase or term are given in round brackets. Comple-
ments of interpretation are given in square brackets. Words in italics are uncertain
proposals of meaning.

6 J.e. Ye $es 'od. Verse 3a alludes to his name (cf. Tuccl 1935: 198,n.7). He is
considered to be a bodhisattva (cf. KARMAY 1980a: 150-51). This appositional term
was used by his descendants as his name but seemingly not by himself. It may go
back to the phrase byan chub sems dpa'i gdun (brgyud) ascribed to earlier kings
(KARMAY 1980b: 9; 1981: 209) which is used here as well (cf. v.2b).

67 Read hskos (cf v. 6d).

68 The first syllable of the name is highly uncertain. Petech (letter Oct.19™, 1996)
supposes that kha is a nominal particle of belonging, Phes(?) kha meaning “the man
from Phes(?7)”.

¢ Read cun zig.

 Read bzens pa'i (two syllables) ?

I “interest” ? (read perhaps nan 7).
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This king, personification of a god’?, born of divine race, of the line-
age of bodhisattvas’®, lord over all black-headed (people), who by
(his) perfect innate insight brought the light of wisdom (ye ses ‘od) to
the darkness of ignorance, abandoned (his) reign, which is connected
with samsara, like a withered garland of flowers because he regarded
(it) as an illusion. [He] then offered the whole kingdom’* for the sake
of the Dharma. When the lay people’® of the realm (mna’ ris) had
become white, [he] erected here the temple dPal Idan bkra’ $is bde
gnas as a lamp for this kingdom. (vv.2b—4)

The same grand-nephew, in the family lineage of this excellent being,
truly provided with the threefold training, planted the root of faith of
the tree of insight and spread the flowers and fruits of the Tripitaka.
(v.5)

72 The interpretation of the attribute myi rje lhas mdzad pa is problematic. Tucci
says “La formula ¢ intensiva ed onorifica: corrisponde a myi rje mdzad pa” (1935:
199,n.4). He seems to be referring to the 'Phyon rgyas inscription (6f.) where Li-
Coblin translate it as “acted as ruler of men” (LI-COBLIN 1987: 246; cf. also rje mdzad
pa las, 58: *he served as lord” 1987: 249). An exact parallel to this formula is to be
found in the Zwa’i lha khan inscription, E.1: myi'i rgyal po lhas mdzad pa, translated
as “king of men, personified by a god” (L1-COBLIN 1987: 291). The phrase lhas mdzad
pa as part of royal attributes is also known from Tunhuang materials: myi rje lhas
mdzad pas (P.T. 16,33b1) which Macdonald translates as “parce qu’il est un dieu
devenu souverain des hommes” (MACDONALD 1971: 337), myi rje lhas mdzad pa (P.T.
16,25b3), and myi rje lha mdzad (P.T. 1290,r2f) the latter of which she translates as
“un dieu devient souverain des hommes” (MACDONALD 1971: 320). Finally Karmay
translates the phrase myi rje lhas mdzad pa from a colophon connected with Zi ba *od
as “the god who reigns over man” (KARMAY 1980b: 8).The problem lies in the
instrumental particle of lhas, since the occurence of /ha in P.T. 1290 is unique. In
their interpretation of the formula in the Zwa’i lha khan inscription, Li-Coblin
pnderstand it as an agent “king of men, personified, made, represented by a god”. This
interpretation seems to be the best so far.

7> A similar phrase occures in P.T. 840: lha'i rigs la byan c[hJub sems dpa’i
rgyu[d] (corrections according to Karmay). This text is datable to the early tenth
century (cf. KARMAY 1981: 194-96,209).

4 Read rgyal srid ?

7S gdul rnams for gdul bya rnams.
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When this sovereign, the IHa btsun Byan chub ’od, regarded the work
of the ancestor as old, he gathered many masters and craftsmen, and
provided the materials. When we, then, were commissioned by (his)
profound order, we purified [the place] well and [the work] was done.
(vv.6-7a)

May through this merit which we, motivated in this way by good
thoughts, gathered® [as] white as jasmine .... the light of a very white
moon ... .... , because of the work which was done’” here, the noble
donor, the king in the Dharma rJe btsun Byan chub ’od, and others’®
in all births in all forms of existence’® be adomed with excellent bodies
with many good features that may be desired by all lay people, and
then practice the conduct of a bodhisattva®® in all forms of existences,
and in due course proceed towards highest enlightenment! (vv.7b-9)

May also all the visitors who see or touch all these many painted
images of the lords of (the five kinds of) existence, the Sugatas
together with their sons .... .... ... , after seeing in person the Sugatas of
the good age and their sons, and hearing the best teaching identify®'
[their] minds with®2.... the guides who rescue all living beings from the
ocean of samsara'®® (vv.10-11)

7 lags pa'i Tu. Read (b)stsags pa'i ?

" Read 'di byas las 7

78 “Others” may refer to all other beings. Then “all the visitors” mentioned below
are emphasized in particular as a special group of beings. On the other hand, it may
refer to the masters and craftsmen gathered together who, like the king, gained merit
by working on the temple. The latter alternative would, however, be contradicted by
12a (gZan la gsnos pa las) where gzan would refer to the “king and others” of 8bc.
The most likely interpretation would be “other donors”.

™ Tucci proposes kyi for kyis, but a modal interpretation seems to be appropriate.

8 byan chub spyod short for byan chub sems dpa'i spyod ?

81 Luczanits reads stsund/snund, while Steinkellner reads and proposes stund.

82 Read yid ?

8 <’khor ba'i rgya m>tsho’ las.
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By this great merit, as extensive as space, which came about from
dedicating all the good to others in this way, may we, together with
our friends (and) the whole retinue attached to (this) work be very
quickly pulled out from such a house, .... having the high walls of
pride and intoxication piled up through [our] erroneous conceptions
which take, since beginningless (time), as real [what is not real] (dnos
zen), and which is ... ... down from a ...% ... ... and has firmly
established the pillars and beams of passion and hatred and thus bears
the name of the circle of the three existences, by the long arms of
wisdom, expert in distinguishing (bsan mna’), and great compassion!
[May we] then be .... [in] the excellent house, the house of the thought
of truth, which was taught by you®’, .... well furnished®® with the seat®’
of happiness .... and®® be satisfied by the food of meditation and the
drink of liberation®, and be brought together always with the friends
of the six®° perfections! (vv.12-14)

In this [excellent house] the defilements are used as servants which
[we] employ as [we] please, and the pond of release is filled with the
water of meditation .... with the lotus of ... spread .... from all .... may
[we] be bathed®' in the teaching of good thoughts ...! (v.15)

84 gzins ?

85 Read khyed kyis (b)stan pa'i 7
% Read legs par bg[us pa] ?

% Read mal stan ?

#8 Read dan ?

8 rnam grol 7

%0 Read drug for dug.

1 Read 'khrus ? for khrus ?
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Fumigated®® [with] .... the perfume®® of morality®*, dressed in the best
clothes of shame and modesty and well adorned with the good primary
and secondary characteristics (of the body) [may we] with the
charioteer, the thought of enlightenment, in the chariot of supernatural
knowledge of the highest great vehicle, raise the banner of the
bodhimandala®® in this monastery, .... .... connected with the eightfold
[path] .... in which nirvana and tranquility are beginning to bloom!
(vv.16-17)

%2 Read bdugs nas ni ?

3 dri ?

9 Read tshul khrims ?

% The meaning of bodhimandala (byan chub dkyil 'khor) is unclear to us. It
seems to be used here as a synonym of bodhimanda (byan chub siin po) which refers
to the seat of the Buddha’s enlightenment.
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APPENDIX

1. SPELLINGS DIFFERENT FROM THE ‘CLASSICAL

NORM’

For convenience, spellings and their variations attested in Jaschke’s
dictionary are considered as the ‘classical norm’. Differences in b/p-

spellings are not recorded.

Superabundant ’‘a chun: bkra’ (4c) mgo’ (2c), mtho’ (13a), dpe’
(16¢c), <m>tsho’ (11c), bzo’ (6¢), gso’ (1.1).
Other: dsgren (17d): bsgren, gsnos (12a, but bsno 1.2): bsnos, tu (1.1):
du, stan (14d): gtan, gdu<l> (4b,9a). dul, spre 'u (1.1): spre’u,
mon (lc, but mons 15a): mons, stsogs (6¢,8¢c): sogs.
The da drag is regularly used: bskald (11a), ’khruld (12d), gyurd
(3b,4b), dgond (17c), brgyand (16c), msiand (2a), stund(?)
(11d), bstand (15d), ’'dund (9a), 'byord (3b), stsund(?) (11d),
‘dzind (15b), zind (1.2), rold (14f).

2. METAPHORS AND SIMILES

‘dod chags 2e sdan

gdul rnams(?)
byan chub sems kyi
<dam pa>'i don sems

dzem dan khrel yod
pha rold phyin d<r>ug

<’khor ba'’i
byan chub dkyil "khor

gtsug lag khan ...
tin ne 'dzind kyi
ses rab

ka gdun (13c)

kundha ltar dkar .... bsod nams (8ab)
dkar por 'ons gyurd (4b)

kha lo pa (17a)

khan khyim (14c¢)

khyim ni srid gsum ’khor ba’i myin ldan (13d)
gos (16b)

grogs (14f)

mgo’ nag (2c)

rgya m>tsho (11c)

rgyval mtshan (17d)

sgyu ma lta bur (3¢)

sgron mar (4cd)

chu (15b)

lion sin (5¢)
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<rnam> grol
thugs rje chen po'i
rion mons

ma rig

rgyal srid ...

sde snod gsum gyi
" dadpa’i

na rgyal dregs pa’i
rnam thar

bla myed theg chen mnon Ses
bsam gtan (:stan)
B ye Ses

ye Ses

khyim ni

btun pa (14e)

phyag rin ba (14a)

bran ‘khol (15a)

mun pa (3a)

m’¢ tog phren riis bzin du spans (3bd)
mye tog ‘bras bu (5d)

rtsa ba (5¢)

risig # mtho’ (13a)

rdzin (15b)

bzon ba (16d)

zas (14e)

_od (3a)

bsan mng’ (14a)

srid gsum 'khor ba'i myin ldan (134d)
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THE «cADMONITORY INSCRIPTION»
IN THE TABO 'DU KHAN

by Helmut Tauscher

INTRODUCTION

LOCATION AND GENERAL DESCRIPTION

The inscription edited and translated in this paper' is located on
the face of the south wall separating the Assembly Hall from the Cella
(cf. Figs 3 and 4). Inclusive a frame of 2-2,5 cm it measures ca.
63 x 103 cm, starts immediately below the statue of Vajrapasa (rDo r1je
Zags pa), the gate-protector of the South,? and ends ca. 50 cm above
the floor.

The left side of the inscription starts less than 1 cm from the edge
of the wall, and, although the whole face of the wall has been prepared
with yellow priming paint and the lining for inscriptions, it covers only
slightly more than the left half of it, leaving the right half blank. This
part shows only the drawing of a wishfulfilling gem on a lotus in the

I'I wish to express my gratitude to my colleagues J. Chu, H. Hu von Hiniiber, K.N.
Mishra and J.L. Panglung, who contributed essentially to this paper with their
valuable suggestions, comments and corrections.

An appreviated version of the introductory part is to be published under the title
“An introduction to the «Admonitory Inscription» in the Tabo 'Du khan” by the
Karuna Foundation, Delhi, in the proceedings of the “International Seminar on
Rinchen Zangpo and his Works”, Tabo, June 28 to July 3, 1996.

2 Identified by LuczaNiTs (forthcoming); cf. Tuccl 1988: 34 — Vajrahasa (rDo rje
bzad pa), HANDA 1987: 92 — Vajrasphota (rDo rje phat) [1994: 104 — Vajraphota (tDo
rje phat)].
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upper left quarter and a few solitary aksaras not related to anything,
obviously dating from a much later time than the inscription; there are
no traces of any older writing underneath.

The inscription consists of 83 lines with 105-110 aksaras (incl.
sad) each. Between lines 26-27 and 30-31 the space is bigger than
usual; the gap is filled with a few short vertical zigzag lines. From line
45 downwards the left edge of the wall is broken off, affecting the
inscription from line 46 onward. Between lines 58 and 68 there exists a
considerable discrepancy between the putative number of aksaras that
could — provided the inscription starts in a straight line — fit into this
part and the number of aksaras actually missing according to the
canonical editions of the Dasacakraksitigarbha (Sa’i siiin po ’khor lo
bcu pa) sutra quoted therein.

Line Room for aksaras Line Room for aksaras
aksaras acc.Q(S) aksaras acc.Q(S)

46 1 1 66 13 6

47 3 3 65 13 8

48 7 7 67 13 5

49 7 7/8 68 13 6

50 8 5 69 13 10

51 10 12 70 12 0/4(10/13)

52 10 9 71 11 6

53 11 9/10 72 10 ?

54 11 8 73 10 9

55 11 8 74 10 7

56 11 7 75 11 7

57 11 7 76 11 10 (9)

58 11 6 77 12 8

59 12 4 78 12 11 (10)

60 12 6 (7) 79 12 8

61 13 7 80 13 10

62 12 8 (7) 81 14 11/14(10/13)

63 12 5/6 82 14 8/10/12

64 12 6 (7) 83 14 —~

The left part of line 6674 and the right part of line 75-83 are
badly damaged; lengthier passages are faded, overpainted by a thin
layer of priming (?), washed away or broken off. Throughout the
inscription, but in particular in the last third, there are traces of an
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The «Admonitory Inscription»

older text underneath the present one. In very few cases parts of
aksaras, vowel signs or tsheg are legible that clearly cannot belong to
the present inscription;® the majority consists of illegible traces that
might or might not be the remains of an older text.

Location of the inscription

LY T T T N T A T S T T T Y
. est S v N N NN,

L S LA L LS AT A A S NS NN N
~ Ambulatory [+
N (skor lam) LS Sculpture of
N N Vajrapasa
'\/ r\l
kY [ e
'\'4 r\’ | ilr_ |
_\j [\: i i |I
'\/ i'\/ l l: f
4 » : Admo‘nit.ory ' Drawing !
R A ' Inscription | :i
R A A 4 F O
':/:/\I\I\/\I /\I ,\/\f\,:l I: I
. s [ i
S [
~ Admonitory :' L I
:\ Inscription W J', ]
A [ L o ] \ T
~ A Y
~ Assembly Hall N
~ ('du khar) N
Fig. 3: The western section of the Tabo Fig. 4: Face of the wall sepa-
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PALAEOGRAPHIC AND ORTHOGRAPHIC PECULIARITIES

The inscription is written in dbu can script, and to a large extent it
shares the palaeographic and orthographic peculiarities of other in-
scriptions in the Tabo ’Du khan as well as those manuscripts of the
Tabo «Kanjur» assumed to belong to its oldest layer, known also from
Tun-huang and Turfan materials.* They have been discussed in detail

Y E.g. at the beginning of 1. 21 there is a clearly legible gi gu above the -m of
dam.

4 See STEINKELLNER 1995: n.34 and n.35.
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elsewhere;’ here it will suffice to repeat only the most important and
obvious ones:

Putting a tsheg before Sad,

palatalisation of m before i and e by means of ya btags

(myed, myi, mye, smye, myig),

occurrence of da drag:®

appearance of s-¢, s-p, s-ts in horizontal ligature;

appearance of genitive 'i and final ‘o as distinct syllables;

usage of the form la(s) stsogs pa instead of la sogs pa,

no strict distinction between the graphemes p-/b- and tu/du.

There are, however, no occurrences of inverted gi gu, or haplo-
graphy in case of the same final and initial consonants, and only one
case of superabundant usage of final ‘a (. 27 po’), all features
characteristic of the other inscriptions and the oldest manuscripts in the
’Du khan.

In some cases the tenuis ¢sa, ca and fa are not distinguished from
the respective aspirate tsha, cha and tha — a feature also quite common
in older Tibetan texts: the usual form tshon can (instead of tshon chen,
see below) occurs once as tson can (1. 28); the «correct» form mtshon
cha (praharana/dyudha) as part of two demons’ names, appears as
mtshon ca (1. 56, 70); den phyin chad (“henceforth™) as den phyin cad
(1. 74), and ma thag tu (“immediately after”) as ma tag [tu] (1. 15).

In addition «orthographic mistakes» appear, viz. neglecting the
prescript (g- and ’-). The term mda’ gZu (“bow and arrow”), for
example, is spelled without the ga shnon ’jug: mda’ zu (1. 26, 27 and
29)” and rgyun mi 'chad pa (“uninterrupted”) appears as ... chad pa
(1. 20). These might be simple misspellings, but they might as well be
also considered as peculiarities, either of the particular inscription or of
the Tabo writing style of the time. I have, however, not studied
enough material to decide this question.

5 Cf. STEINKELLNER 1994: 124f, 1995: 11f, DE Ross! FILIBECK 1994: 139,
TAUSCHER 1994: 175f., STEINKELLNER/LUCZANITS (in the present volume), THAKUR
(1997).

® A da drag occurs in the following words (without indication of restorations of
only partly readable words according to the canonical editions of the sutra): rkyend (1.
715), bskord (1. 58, 65), bskyald (1. 56), 'khord (1. 62), gyurd (1. 38, 41, 42, 44, 46, 47,
50, 59, 73, 80), gyond (1. 31, 61, 80), ‘chald (1. 1), bstand (1. 4, 6, 9, 16, 19, 41, 47, 75,
79, 81), gdold (1. 30, 32, 78), shyard (1. 62, 65), stsald (1. 3, 24), 'dzind (1. 53), gzird (1.
60), gsold (1. 73).

7 See Translation, ns.40 and 45; in 1. 25 (see Translation n.39) the form mda’ bzi
appears.
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One «mistake» of this kind is shared with the canonical editions of
D, Q and S of the Ksitigarbhasutra. The skul tshig-form of gnan ba
(“to allow™), gnons, is spelled without the sa rjes ’jug: gnon.®

Another deviation from «normal» classical Tibetan shared by the
inscription and the canonical editions of the sttra is the consistent
spelling tshon can (actually: “silver”) instead of tshon chen (“yellowish
brown, saffron”) (I. 25, 28, 31, 63).°

With regard to the manuscripts of the Tabo «Kanjur» Steinkellner
(1994: 125) states that, “For the time being, ... the occurrence of all or
of the majority of the above peculiarities” can be taken “as an indica-
tion for the dating to the earliest period of the monastery’s, or the
area’s, writing offices, i.e. from the 11th century A.D.” In general, it
can be assumed that this judgement also holds good for the inscription.
In the case of the inscriptions immediately adjacent to this
«Admonitory Inscription», i.e. those of the Sudhana frieze and the
«Renovation Inscription»'® this dating is supported by art-historical
evidence.!'" The «Admonitory Inscription» itself is not accompanied
by any pictorial painting, but the similarity to the adjacent inscriptions
with regard to the style of writing and the orthographic and palaeo-
graphic peculiarities suggest a dating to the same period, 1.e. to or
around the year 1042, the time of the temple’s renovation.'?

There are also features that might contradict this assumption.
Despite all similarities between the inscriptions mentioned, there are
some differences in their peculiarities, i.e., as stated above, the lack of
the inverted gi gu, the superabundant usage of final 'a and the haplo-
graphy in case of the same final and initial consonants.

The considerable discrepancy between the putative number of
aksaras fitting into the part where the wall is broken off and the
number of aksaras actually missing according to the canonical editions
between lines 58 and 68 mentioned above could theoretically mean
that the inscription did not start in a straight line, and the damage to the
wall already existed at the time when the present version was written.

However, since a larger empty space between two sad or similar
irregularities in lost passages can hardly be taken into account, this

8 See Translation, n.71.

% See Translation, n.34; as exception A reads tson can (1. 28), Q chon can (1. 25
and 63).

10 See STEINKELLNER 1995 and STEINKELLNER/LUCZANITS (present volume).

' Cf. KLIMBURG-SALTER 1994: 35.

12 Cf. STEINKELLNER (in press).
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discrepancy is not very conclusive. Besides, even if any importance
should be attributed to it, the fact that there exist traces of an older
inscription underneath the present one could mean that it was re-
written at a later date, when the wall was already damaged, imitating its
original style but omitting the peculiarities mentioned.

On the basis of the data that we possess, however, all such specu-
lations are bound to be mere hypothesis. Thus they should not be
pursued any further. To my knowledge there is no serious reason
contradicting a provisional dating of the inscription to the time of or
around 1042.

IDENTIFICATION AND CONTENTS

Lines 1-3 contain, without any introductory address, the actual
message of this inscription: No layman, be he a king (rgyal po), min-
ister (blon po [chen po]), lord (dban po) or whosoever, is entitled to
physically or verbally punish or insult a monk, regardless of the
latter’s moral status.'?

The rest of the inscription is dedicated to proving this statement by
quotations from the authoritative Buddhist scripture.

1) DaSacakraksitigarbhamahayanasiitra: This part actually

constitutes the main body of the inscription. Lines 3-82 quote five
passages from the Ksitigarbhasiitra to support the initial statement.
They correspond to:
D (293) 138b4-139a3 = Q (905) 148a2-8 =S (vol. mDo Na) 54a6-
55al =T (411) 736al6-bl (1. 3-9); D 142b7-143a5 = Q 152a7-b4 =
S 60b6-61al = T 737¢c15-26 (1. 9-15); D 151 b7-154b7 = Q 161b3—
164b6 =S 73a4-77a6 = T 741b17-742¢22 (1. 15-70); D 155a5-6 =
Q 165a4-5 = S 77b6-7 = T 743al1-12 (1. 70-72); D 155b3-156a4 =
Q 165b2-166a3/4 = S 78a6-79a4 = T 743a27-b19 (1. 72-82)."

'Y A.H. Francke, who first mentioned the inscription in scholarly literature, seems
to have misunderstood its meaning, stating that “it speaks of the many punishments
to be inflicted on such lamas as do not live up to the standard of law” (FRANCKE 1914:
41), which — as will be discussed below - does not correspond to the contents of this
inscription; cf. STEINKELLNER (in press): n.12.

'“ The sigla for the Tibetan Kanjur editions have been proposed by P. Harrison
and H. Eimer at the “7* Seminar of the International Association for Tibetan Studies,
June 18" - 24t 1995, SchloB Seggau — Graz’:

D Derge Kanjur and Tanjur, catalogued by H. Ul et.al. (Tokyo 1970),

S Stog Palace Manuscript Kanjur, catalogued by T. SKORUPSKI (Tokyo 1985),
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In general these passages represent the siitra text without any
changes or redactional adaption. The only exception might be the
short passage 1. 70-72, where at the beginning some 20-23 and at the
end some 18 aksaras are lost or illegible. Nevertheless it is obvious that
they cannot be identical with the corresponding passages in the canoni-
cal editions. As the Tabo inscription does not otherwise deviate essen-
tially from the canonical editions, it is my assumption that in this case
one episode of the story quoted to support the inscription’s message is
presented in an abridged form, with short transitional phrases at the
beginning and end.'’

All the passages quoted are taken from chapter 3 of the sutra, gNas
sin spyad par mi bya ba’i le'u (“That which is not to be adhered to and
not to be practised”). The section preceding the first passage quoted in
the inscription explains what is to be understood by this term, and at
the same time it gives the context and the actual reason and motivation
for establishing the sacrosanct status of the Buddhist monk proclaimed
in the «Admonitory Inscription».

This need not be directly relevant for the inscription; nevertheless
a rough summary'® of this section would seem to be justified:

There is the great explanation of perfect knowledge
(ajnavyakarana) regarding things (chos) not to be
adhered to and not to be practised. All previous Vener-
able Buddhas have thought this great explanation of
perfect knowledge regarding things not to be adhered to
and not to be practised, in order to lead all sentient
beings to maturation, ..."”

Q  Peking edition of Kanjur and Tanjur, catalogued and reprinted at the Otam
University, Kyoto, ed. D.T. Suzuki (Tokyo, Kyoto 1955-1961).

A proposed for the Tabo manuscript fragments, will later on in this paper be

used for the sutra text represented in the inscription.

T  Taisho edition of the Chinese Canon, catalogued by P. DEMIEVILLE (Paris,

Tokyo 1978).

15 See Translation, n.84 and 86.

16 A detailed treatment is not possible within the frame of this paper. Problems
with regard to textual transmission, terminology and content are, therefore, largely
ignored. — Indented passages indicate rough translations.

17D 136a6-b1: ses pa brda sprod pa chen po gnas pa dan [ spyad par mi bya
ba’i chos yod de | shon 'das pa’i sans rgyas bcom ldan ‘'das thams cad kyis kyan sems
can thams cad yons su smon par bya ba ... 'i phyir [ Ses pa brda sprod pa chen po
gnas pa dan | spyad par mi bya ba'i chos 'di gsuns so [/

The term gnas pa dan (/) spyad par mi bya ba'i chos poses some problems. This
particular sentence seems to suggest an interpretation of chos as «religious teaching»
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The Venerable One explains to Mahabrahman *Devagarbha:
There are ten kinds of things not to be adhered to and
not to be practised. If those who practise yoga (or
contemplative concentration [samadhi]) are involved
with any of these (kinds of) misbehaviour (spyod pa
nan pa), the roots of virtue of kamadharu will not
thoroughly be accomplished. Even if they have been
accomplished previously, they will be destroyed im-
mediately, how much less could [any accomplishment],
from form and formless contemplative concentration up
to the three vehicles and the one vehicle, be gained.'®

These «ten kinds of things not to be adhered to and not to be
practised» are given in two different lists, but not individually dis-
cussed later on.

The first list includes spiritual, moral, social and doctrinal faults, as
for instance an agitated or indolent mind, disrespect of the Noble Ones,
joking and lying, envy and maliciousness, or holding a view that
denies the connection between cause and effect.!” No.2 from this list

(“There is the great explanation of perfect knowledge, the religious teaching about
what 1s not to be adhered to and not to be practised. ...”). However, taking the
following passages into account, [ prefer to understand chos as «thing, matter» also
in this case.

In the passages quoted in the inscription (I. 10-15) the term appears as mi gnas
pa dan mi bya ba(’i chos) in a context that suggest — misleadingly — an interpretation
as Vinaya rule; cf. Translation, n.15.

'8 D 136b6-137al: bcom Idan 'das kyis tshans pa chen po lha'i siin po la bka’
stal ba [ gnas dan spyad par mi bya ba’i chos rnam pa bcu yod de | gal te rnal "byor
can (137a6, 7, b3: tin ne 'dzin sgom pa) dag spyod pa ran pa 'di las 'ga’ tsam gyi
rdzas su Zugs na yan | 'dod pa’i khams kyi dge ba'i rtsa ba tsam yons su mi ‘grub
po [] ji ste snar grub pa na yan de ma thag tu phyir stor cin iams par 'gyur na gzugs
dan | gzugs med pa'i tin re 'dzin nas theg pa gsum dan theg pa gcig gi bar du thob
par ‘gyur ba lta ci smos |

' D 137a1-5: ’jig rten na (1) kha cig tin ne ‘dzin sgom ‘dod kyan ‘tsho ba’i yo
byad kyis bral* pas 'tshol (S 'thso) ba'i rkyen gyis fion mons pa, (2) ... tshul khrims
nams $in kha na ma tho ba man po byed pa, (3) ... phyin ci log tu lta Zin 'jig rten gyi
ltas bzan nan la chags te lus dan sems ma dul ba, (4) ... sems gyo zin rgod pas
‘phags pa la ma giol te dban po rgod pa, (5) ... phra ma byed pa la dga’ bas dbyen
byed pa, (6) ... nag rtsub pos 'phags pa la smod cin dban za ba, (7) ... tshig kyal pa
dan [ brdzun du smra ba, (8) ... 'dod chags dan | phrag dog gis géan gyi khe dan | bsti
stan dan [ riied pa la mi dga’ ba, (9) ... ze sdan dan bcas pas sems can la gnod sems
skyes pa, (10) ... log par lta ba dan bcas pas rgyu dan 'bras bu med par Ita ba. (Each

of these «misbehaviours» is introduced by the phrase kha cig tin ne 'dzin sgom 'dod
kyan).
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shows the closest relation to the passages quoted in the inscription:
“Somebody, although he wants to practise contemplative concentra-
tion, violates moral conduct and commits many vices (kha na ma tho
ba, savadya)”.

The second list mentions delight in and attachment to worldly acti-
vities and objects, idle talk, sleeping, various pleasant sensations and
(unwholesome) speculations and examinations.?°

The most important item is obviously No.l from the first list:
“Somebody, although he wants to practise contemplative concentra-
tion, being without the necessaries of life gets defiled due to [the need
to] acquire (them)”; this i1s the only item to be considered in the
following explanations. However, it seems to be the «fault» not so
much of the monk who wants to practise samadhi, but rather of those
who fail to provide him with the necessaries of life.

The crucial point, which is stressed several times, is the fact that all
these «ten kinds of things not to be adhered to and not to be practised»
count as misbehaviour or faults injurious to samadhi.

The accomplishment of samadhi is of the utmost importance, as
without it all other virtues are meaningless and bad mental qualities
will arise. This is the reason why there is a contradiction with worldly
law. Physical punishment — of a monk, although this is not stated
explicitly in this place — will result in all sorts of evil destinies, from
severe diseases to falling into avici hell, as it impairs meditation; those
who fail therein are also bound for avici.?'

* bral (cort.) : brel (DPS); cf. n.23.

2D 137b1-3: (1) las su bya ba'i dnos po la dga’ :in chags pa, (2) bre mo'i
gtam la ..., (3) gnid kyis log pa la ..., (4) zan zin tshol ba la ... (S) gzugs bzan po la
...y (6) sgra snan la ..., (7) dri zim po la ..., (8) ro 2im po la ..., (9) reg bya jam po la
..., (10) rtog dan dpyod pa la ...

2L Cf. D 137b4-138al: gal te tin ne 'dzin ma bsgrubs na dge ba’i tshogs géan ci
bsags kyan de ni don du mi 'gyur te | gan bdag gi lons spyod dan [ dad pas sbyin pa
bsgrub pa'i phyir sems dan sems las byun ba'i chos nan pa skye bar 'gyur ro [/ de’i
rkyen gyis rgyal po dan | blon po chen pa’i khrims dan yan 'gal bar byed de [ kha cig
la ni gSe sin spyo ba yan byed do [/ kha cig la ni Icag gis gZu ba dan | kha cig la ni lus
kyi yan lag dan riin lag gcod par yan byed do |/ de'i rgyu de’i rkyen gyis nad drag pos
'debs sin ... mtshams med pa'i sems can dmyal ba'i bar du ltun bar ‘gyur te | u (DP ku)
dra ka dan | a ra da ka dan | de $u ku pa la ki (S pa li ka) dan [ lhas sbyin la sogs pa
dan 'dra bar bsam gtan las riams pa dan | mtshams med pa’i sems can dmyal ba’i bar
du ltun zin rnam pa tshad med pa sried kyi sdug bsnal chen po mi bzod pa kun myon
bar ‘gyur ro [/

In generai those who kill their parents or a Buddhist saint are rebomn in avici (cf.
DIETZ 1994: 279). According to the Abhidharmako$a(bhasya) 1V,99c¢ it is only the
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The Buddha’s law, on the other hand, provides all sorts of
facilitation for monks practising samadhi in remote areas. They are
allowed a certain degree of luxury and are dispensed from their
ordinary duties.

At that time the Venerable One said to the honourable,
noble Kaundinya:

You and (?) monks living in border countries and
practising samadhi are allowed to dwell in excellent
houses, to use excellent bedding and food, and not to
fulfil any of the duties of the samgha.*

The reason for this easing of Vinaya rules is simple: If those who
practise samddhi lack the necessaries of life, bad mental qualities will
arise, samadhi will not be accomplished, and they will fall into avici
hell and suffer all sorts of incredible sorrow. If, on the other hand,
they are provided with the necessaries of life, their samadhi will be
accomplished, and no unwholesome quality and none of the «ten
kinds of things not to be adhered to and not to be practised» men-
tioned above will arise; they will be reborn among the heavenly gods
and attain nirvana.?®

The section of the inscription containing quotations from the Ksiti-
garbhasiitra can be systematically divided into two parts.

a) The first part (1. 3-23) proves the inscription’s initial statement
as the command of the Buddha: Even a monk violating moral conduct
(Silavipanna) and committing offences might become the teacher and
guide of all living beings and is therefore not to be physically

offence of sumghabheda that neccessarily leeds to avici (see AKL 1V, 207). For the
unusual translation of the term see Translation, n.26.

22D 138al-2: de'i tshe bcom ldan 'das kyis tshe dan ldan pa can Ses kau di nya
la 'di skad ces bka’ stsal to || khyod dan bas mthar gnas Sin tin ne 'dzin sgom pa'’i
dge slon dag gnas khan mchog dag na gnas $in mal cha mchog dan [ kha zas mchog
la spyod cin dge 'dun gyi las thams cad mi byed par gnan no [/

23 Cf. D 138a2-4: de ci'i phyir 2e na | tin fe 'dzin sgom pa dag gal <e 'tsho ba'i
yo byad kyis bral (SD brel) bar gyur na sems dan sems las byun ba'’i chos han skye
Zin tin ne ‘'dzin thams cad mi 'grub pa nas mtshams med pa'i sems cad dmyal ba'i bar
du ltun zin sdug bshal chen po rnam pa tshad med pa siied myon bar 'gyur ro [ tin ne
'dzin sgom pa dag gal te 'tsho ba’i yo byad dan ldan na tin ne 'dzin man po ma grub
pa yan grub pa dan | snar grub pa dag kyan mi riams so |/ de'i dban gis mi dge ba'i
chos thams cad mi skye ba nas gizun de’i bzin du rgyas par mi dge ba’i rtog pa dan
dpyod pa'i bar du mi skye ba la mtho ris kyi lhar skye ba nas mya ran ‘'da’ ba'’i bar
du 'thob par 'gyur ro /|
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punished, not even in accordance with worldly law (khyim pa’i chos
riid dan sbyar du), or verbally offended by any layman. The simple
fact of wearing the monk’s robe is enough to protect him from such
treatment. Whoever mistreats a monk in this way is bound to fall into
the avici hell.

This passage contains also a short «Vinaya-like» section (1.10-15),
discussing different categories of offences and mentioning the con-
sequences of committing a primary offence for a monk, viz. losing the
rights of a full member of the samgha.

b) The second part (1. 23-82) illustrates the first one with two
stories.

bl) The first story (1. 23-52) emphasises the merits of honouring
and respecting the Buddhist monk, even if he is identified only by his
robe. Although it does not completely correspond to Jataka 514, this
story seems to be, at least superficially, modelled on its example. It tells
of the Bodhisattva in his existence as the six-tusked (saddanta)
outcastes (candala), disguised as Buddhist monks, come to kill him 1n
order to get one of his tusks at the command of King Brahmadatta of
Kasi. *Utpalaksa’s companion discerns their intention:

“[They] may pretend to be wearers of the monk’s robe,
but as [they] all carry bows and arrows in [their] hands,
they are without mercy and dangerous,

they are outcastes inclined to committing sins” (1. 29f.),

and she wants to kill them:

“Those wearing the monk’s robe

[you would] think have taken refuge in the Buddha;
[but] although the clothing appears very peaceful,
they nurse a vicious mind inside.

In order to completely destroy the enemy,

who has cast an arrow into the lord’s body,

by having quickly trampled his body

[I] shall deprive [him] of [his] life.” (1. 33-34)

But *Utpalaksa objects:

“If [one] appears wearing a small rag of a monk’s robe
this is the root of kindness and compassion.

Because of kindness and love towards all living beings,
they will certainly have taken refuge in the Buddha.
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If you, without suspicion towards them,

quickly promote this mental disposition [you will be-
come] brilliant.

These wearers of the saffron[-coloured] monk’s robe
[will] liberate [you] from the ocean of samsara.”

(1. 30-32)

And:  “It is better to be deprived of [one’s] life, but
[certainly] it is not proper to produce a sinful mind.
Although these [men] have a deceitful mind, [with
regard to their] clothing (they) resemble pupils of the
Buddha.

The pure mind of a wise one

is not for the sake of [his own] life;

thus for the sake of the liberation of many beings
practise always the conduct [leading to] enlightenment
(1. 34-36);

he casts out a tusk and offers it to the outcastes.

",

b2) The second story (l. 52-82) goes one step further and makes
the sacrosanct status of the Buddhist monk a worldly law for the relig-
ious benefit of the people. In a country called Pa na tsa 1a** a criminal
1s sentenced to death. In order for his sentence to be executed he is
fettered and brought to a burial ground which is haunted by man-
eating evil ghosts (yaksa) and demons (raksasa). However, he has a
small rag of a monk’s robe, which he had found, tied around his neck.
Due to this fact the demons not only do him no harm; they show their
respect by circumambulating him and finally release him. When King
Jitasatru/Jitari (dGra las rgyal ba) hears about this, he is amazed by this
miracle and proclaims the following law:

“Henceforth everybody is to be killed, if anybody
makes fun of or does harm to the disciples of the
Buddha living in my country, who, whether observing
moral conduct, violating moral conduct, or being with-
out [even] the slightest moral conduct, having shaved

hair and beard, wear the saffron-coloured robe.” (l.
741.)

24 See Translation, n.64.
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On account of that, all the people of the country tum towards
Buddhist teaching and seek refuge in the Three Jewels.

2) Bodhicaryavatara (7). Line 83 quotes half a stanza, said to
be from the Bodhi(sattva)caryavatara (/Byan chub] sems dpa’i spyod
pa la ’jug pa). Only the beginning is clearly legible; it reads:
“Wear(ing) only the monk’s robe ...” (chos gos tsam zig gyo[n] ...).
However, no such verse is to be found in the Bodhicaryavatara.?

CONSIDERATION OF TEXTUAL CRITICISM

One of the reasons for the importance of this inscription lies in the
fact that it contains, in all probability, the earliest evidence of the
Tibetan version of the Dasacakraksitigarbhasitra, which constitutes a
part of the larger unit of the Mahasamnipatasiitra. The latter is a
collection of siitras of various ages and origins — partly from Central
Asia —, which are believed to have been compiled into the present
form in or after the 5™ century A.D.?

The cult of Ksitigarbha, which is very popular in Central Asia and
Japan but seems to have gained very little importance in Indian
Buddhism,?’ is based on the old belief in the Mother Goddess of earth
(prthivi), who, under the influence of Zoroastrian ideas, evolved into
an independent bodhisattva in the southern part of the Tarim basin
from the 4" century A.D. onward.?®

As for the Dasacakraksitigarbhasiitra, its textual history is by no
means clear. Some Japanese scholars hold that it was compiled in
Central Asia “by Buddhist priests who spoke Iranian languages”, while
others say that it is the product of “enlarging and supplementing the
Ksitigarbha-pranidhana-siitra?® by Chinese monks”.*°

Amongst the Tun-huang materials there is a fragment of a roll
containing the quotation (?) from a Sa’i siiin po ... Zus pa’i mdo

25 See Translation, n.99.

26 See NAKAMURA 1980: 216.

21 See GABAIN 1973: 47.

28 See NAKAMURA 1980: 217.

2% T 412; translated from the Sanskrit by Siksananda in the 7' century AD. There
exists a translation into Japanese by Keiki Yabuki (unseen; see NAKAMURA 1980: 217,
n.22) and one into English by a team of Chinese and American translators (Sitra of
the Past Vows of Earth Store Bodhisattva. New York 1974).

30 See NAKAMURA 1980: 217.

41



H. Tauscher

(*Ksitigarbha-... pariprccha-siitra).’’ A siitra by the same name is
attested by a fragment of three folios in the India Office Library,
which gives the title as Byan chub sems dpa’ sems dpa’ chen po sa’i
sfiii pos bcom ldan ’das la zus pa’i mdo (*Ksitigarbha-bodhisattva-
mahasattva-bhagavat-pariprccha-siitra)’2. Whether this sttra has any
connection to one of the two mentioned above has not yet been
investigated.

The question of the redactional history of the Ksitigarbhasutra is
not, however, the topic of this paper. Here it may suffice to mention a
few facts:

(a) In 651 A.D. the Dasacakraksitigarbhastitra was translated into
Chinese by Hsiian-tsang.’? This translation, in turn, was translated into
Tibetan by the Chinese Ho/Hwa $an zab mo etc. and the Tibetan
Lotsaba rNam par mi rtog.

(b) At the beginning of the 8" century a Sanskrit version of the text
must have ex1sted as it is quoted several times in Santideva’s Siksa-
samuccaya.’® However, one of these quotations, which is also con-
tained in the «Admonitory Inscription», shows considerable divergen-
cies from the Tibetan text.*

(c) The existence of a Tibetan translation of a *Dasacakraksitigarbha-
(sutra) (Sa’1 sfiin po’i ’khor lo bcu pa) is confirmed for the end of the
8™ century by the catalogue of IHan kar.>®

However, 1t cannot be decided with certainty whether the text
translated by Hslian-tsang was identical with the one quoted by Santi-
deva, and whether the Tibetan translation mentioned in the catalogue
of 1Han kar is the same as the canonical version.*’

Although the intention of the inscription was obviously not the
transmission of the siitra as such, there is no reason to doubt that the

31 Pelliot Tibétain 941, see LALou 1950. The dots represent a gap in the
manuscript; its extension is not stated in op.cit.

32 India Office Library Ch.03.14 and 51.1.49, see LA VALLEE PoussIN 1962: No.62.

3T 411, see NANJIO 1980: No.64. According to NAKAMURA 1980: 217, n.21 this
text was translated into Japanese by Keiki Yabuki (unseen).

T 410 also bears the name Dasacakraksitigarbha; it corresponds to NANJIO 1980:
No.65, where it is attested as an earlier and shorter translation of No.64, translated into
Chinese by unknown translator 397439 A.D.

34 See BENDALL 1902: Index .

35 Cf. Translation, ns. 4, 11 and 27.

36 See LALOU 1953: 321, No.82.

37 In the catalogue of 1Han kar no translator is mentioned, but the sitra is said to
consist of 13 bam po. The canonical versions contain only 10.
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quotation 1is faithful to its matrix. In order to form an idea about the
position of the sutra as quoted in the «Admonitory Inscription» (A)
within the Tibetan textual traditions, its text was compared with its
canonical editions of Derge (D) and Peking (Q) from the eastern group
of Kanjur traditions, and with sTog (S) from the western group. As the
siitra was translated into Tibetan from the Chinese, at some crucial
points, albeit not consistently, it was also compared with Taishd (7)
411. This comparison shows the same general result as in the case of,
for example, the Tabo manuscript fragment of the Sambandha-
pariksa®®: a highly independent textual tradition. However, while the
manuscript of the Sambandhapariksa appears to be closer to what can
be considered the «original text» than the canonical versions, the
opposite seems to be the case as regards this quotation of the Ksiti-
garbhasiitra.?’

The following section is based on rather superficial observations
with regard to the variant readings. It by no means claims or even aims
at a complete analysis of the critical apparatus contained in the notes to
the edition of the inscription.

The statistics of divergencies with regard to the placing of the sad
indicate that the vast majority of cases display independence of the
Tabo text. At the same time, although A is closest to S, the difference
between the three canonical editions used for comparison is not signi-
ficant enough to discern a relationship between A and any of them.

Total cases: 187 Considering the three editions separately:
against DQS 86 (46 %) against Q 147 (79 %)
DQ 41 (22 %) D 136 (73 %)
S 29 (16 %) S 127 (68 %)
Q 14 (7 %)
QS 7 (4 %)
DS 6 (3 %)
D 4 (2 %)

In the same way the majority of variant readings also indicate in-
dependence. Although it is hardly possible to establish any relation

*8 See TAUSCHER 1994.

3% In this respect it could be interesting to investigate the 11 folios of the same
stitra extant in the manuscript collection of the Tabo «Kanjur»; seemingly they do,
however, not belong to its oldest layer. As they do not contain any of the passages
quoted in the inscription, they are not considered in the present paper.
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between A and the canonical editions by the mere statistics, they seem
to suggest that A is closest to D and corresponds least to S.

Total cases: 207 Considering the three editions separately:

against DQS 86 (42 %) against S 150 (72 %)
S 48 (23 %) Q 143 (69 %)
Q 27 (13 %) D 129 (63 %)

DQ 24 (12 %)
DS 11 (5 %)
D 8 (4 %)
QS 5 (2 %)

This observation is based upon the totality of all variants, regard-
less of their individual significance and value. Even if mere ortho-
graphic and other minor variants are neglected and only the more sig-
nificant ones are taken into consideration, the picture does not change
essentially: The «Admonitory Inscription», dating from the 11"
century and ~ if this dating is not totally wrong — thus obviously repre-
senting a pre-canonical version of the siitra, could be based on a
common source of all the canonical versions. A strong evidence for
this assumption could be one instance where all the Tibetan versions
used in this paper agree on an obviously wrong translation of the
Chinese «original»: In 1. 78 the passage [gnjod pa [b]ye[d] pa’[i] sems
my[e]d na | is given as introductory conditional clause (“When there is
no mind of doing harm”) to the statement: phyi ma ma 'ons pa’i dus
na rgyal rigs gdol pa can dan ... srin po pas thu bar sdig pa byed do [/
(“later, in future times, a candala-like king, ... commit sins more mali-
ciously than demons”), which, of course, does not make any sense.
According to the Chinese it is a specification following the previous
sentence: ... tshigs su bcad pas bstod de/ (“... and praised [him] in
verses, without even a mind of doing harm. But later, ...”).*°

On the other hand, the fact that in several rather significant cases
DQS correspond to the Chinese while A gives a different reading, does
not fit to this assumption. The answer could be that, despite the corre-

40 See Translation, n.95. Cases where the Tibetan versions in agreement deviate
from the Chinese are, in general, not taken into account in this paper. There is,
however, a number of such instances to be expected; see, for example, 1. 22: yid ‘thun
ba'i dge 'dun las bsfien par [rdzo]gs te (“being ordained by a harmonious religious
community”). T adds: “being ordained by an instructor (gin jiao, upadhydya, mkhan
po) [and] a harmonious religious community”.
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spondence mentioned above, the particular version represented by A
was not consulted at all when compiling the canon.

1) Examples for variant readings of A against DQS

a) First such instances will be given, where the canonical editions agree

with one another and correspond with T but differ from A:

L. 10/11: de la ji ltar na rtsa ba’i sdig la | rtsa ba’i sdig du myi
‘gyur ba myi gnas pa dan myi bya ba’i chos se na (“How, which
are the things not to be adhered to and not to be practised in the
case of a natural offence [if this] is not a primary offence?”). —
The amendment rtsa ba’i sdig du myi 'gyur ba (“[if this] is not a
primary offence”) is missing in DQS and has ... correspondence
in 7. Besides, the negation myi ‘gyur ba is out of place, as this
paragraph ends with the statement: “Those are called (the things)
not to be adhered to and not to be practised in the case of a sub-
stantial primary offence within the [class of] natural offence” (see
Translation, n.18).

L. 40/41: g.yo dan rgyas (read sgyus [DQS]) ‘tsho zin gnod pa
byed de | gse Zin spyo ba dan | ’jig rten pa dag bslus nas | (“Those
who live on falsehood and do harm, after reviling, scolding and
deceiving the people in the world”). — Here the passage expressing
the fact of doing harm, reviling and scolding (gnod byed de [ gse
Zin spyo ba dan [) is unique to A (see Translation, n.55).

L. 44: rgyun [b]cad pa rnams kyis | — The plural form does not
make any sense here; DQS read, in correspondence with T rgyun
bcad pas (“therefore”) (see Translation, n.58).

L. 72: [de] tshe s[r]in [m]o [de] dag thams [c]ad kyis mthun bar
sain rje’i sems [bskyed najs [/] (“At that time, after they had
equally produced a mind of compassion, all those female demons
...7"). — The canonical versions read instead: de’i tshe srin mo bu (S
ma) smad ’khor dan bcas pa srin rje’i (S rjes) sems bskyed nas |
(DQ nas) (“At that time, after they had produced a mind of com-
passion, together with the attendance of [their] children the female
demon ...”), which is approved by T (see Translation, n.87).

b) In addition I would like to mention, at random, the following cases:
L. 23: snun 'das pa’i dus na — A uses this colloquial form instead
of snon ’'das pa’i dus na;

L. 24: A gives the name of the six-tusked elephant as ud pa la’i
myig, the canonical versions as u pa la’i (Ii’i) mig;
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L. 49: kha na ma tho ba : kha na ma tho ba chen po,
L. 51: mtshan bar 'tshan rgya : mnon par ’tshan rgya,
L. 81: p[cJom I[dan] 'das : bcom ldan 'das thams cad.

2) Examples for A corresponding to DQ against §
L. 12: yin pa(r) : byin par;
L. 16: gos nur sm(r)ig : nur smrig,
L. 18: tshul khrims fiams pa sdig pa spyod pa’i dge slon . tshul
khrims fiams pa spyod pa’i dge slon;
. 21: yon su dag pa’i dge 'dun : dge 'dun;
. 31: byams sin brtse ba’i phyir . byams dan siiin rtse’i phyir;
. 32: gdol pa : gdol pa can (see Translation, n.37);
. 48: de ni : des;
. 61: [r]gy[al mtsha]n : rgyan mchog;
66: bdag cag mchod cin : mchod cin bdag cag;
. 77: mgul du btags pa : btags pa.

siulalelialale

3) Examples for A corresponding to S against DQ

4: [ra]b tu byun nam [ : rab tu byun nas (see Translation, n.2);
5: mi dban na : mi gnan na (see Translation, n.l);

37: Sin tu dga’ nas : shin Sin tu dga’ nas;

52: m(y)i thob pa : thob pa;

55: gcig cig : gcig gis;

56: srin mo : srin mo chen mo;

58: 'di skad ces smras so : 'di skad smras so;

. 68: rab tu byun ba dag la mchod pa’i phyir : rab tu byun ba
dag las thob pa’i phyir;

L. 81: de dag ni : de ni.

crrooerre

4) Examples for A corresponding to DS against Q
L. 9: yon tan rin po che’i phun po : rin po che'i phun po;
L. 10: de la ji ltar na : de Itar na;
L. 25: gdol pa can : gdol pa (see Translation, n.37);
L. 61: [mi de 'tshal dJu gnon : mi de 'tshal du gnan (see Trans-
lation, n.71);
L. 70: [bdag cag $in tu gus] par phyag [b]y[as pa [/] ommitted in
Q and T (see Translation, n.83);
L. 74: chun nu na : chun nun (see Translation, n.92);
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RELIGIO-POLITICAL SIGNIFICANCE

Why would such an inscription be written on a temple wall? The
only answer that can be given with certainty is simple: there was a need
for it. The mere fact of its existence shows that, although the inscrip-
tion was written about the same time as Ati$a came to mNa’ ris (1042)
and from there the second diffusion of Buddhism (phyi dar) in Tibet
was started, Buddhism was by no means generally firmly established in
the area, and aggressive acts against the monks might have been quite
common. The need to renovate the temple only 46 years after its
foundation might be evidence of the same general situation.*’ The
«Renovation Inscription» (v.6ab), however, states only that Byan chub
’od “regarded the works of the ancestors as old” (mes kyis mdzad pa
riins par gzigs). These acts of aggression against the monks may have
been caused by a general animosity towards the new religion, but they
might also, to some extent, have been provoked by an unseemly con-
duct on the part of the monks.*?

The Ksitigarbhasiitra addresses kings and other laymen; neverthe-
less the demand of the «Admonitory Inscription» to honour and re-
spect Buddhist monks is certainly not directed against King Byan chub
’od, but rather against his officials and - in the first place — against the
people of the area. Although the inscription is not formulated as a
royal command, it has to be assumed that it was at least in accordance
with the king’s intentions.

With regard to the samgha’s need for royal protection, the situa-
tion of Tabo in the early 11" century is not at all unique. Throughout
the history of Buddhism its monastic communities have again and
again found themselves in the situation of depending on being de-
fended by worldly power. This was already the case in India; canonical
texts relate the protection of the samgha by «good kings» like
Bimbisara, ASoka or Kaniska, and archaeological evidence indicates
the existence of shelter and hiding-places in monasteries, as for
example, in Nalanda.** A situation more or less similar to that in 11"-
century mNa’ ris must to some extent be assumed for all the countries

41 This assumption is expressed in STEINKELLNER (in press).

42 There is no direct evidence of such an assumption. Provided that the Ksiti-
garbhasiitra really did originate from Central Asia around the 5" century AD,
however, the introductory part of its chapter 3 sounds very much like a legitimation
of monastic life in the «border countries» not in accordance with the Vinaya rules. A
similar situation can easily be imagined for 11"-century mNa’ ris.

43 For references see HU VON HINUBER 1994: 186, 269, 345, 491.
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where Buddhism had been newly introduced. Certainly it has to be
assumed — to remain within a comparable cultural context — for Central
Tibet at the time of the first diffusion of Buddhism (sna dar). Never-
theless the «Admonitory Inscription» of Tabo is, to my knowledge,
unique in the Tibetan tradition.** Historical texts relate similar
protective laws — and severe punishment in the case of breaking them
— for the time of King Ral pa can,** but no such edicts in any form are
known from that time. An edict aiming at the protection of the samgha
is extant from the Yiian period,*® but in this case it is an exclusively
imperial edict without any justification by the Buddha’s word.

Could it be that Byan chub ’od’s command did not have enough
weight, so that the sacrosanct status of the Buddhist monks and a
corresponding worldly law had to be justified by the word of the
Buddha? This question cannot be dealt with in this article. Even if this
was the case, to authorise any command by the word of the Buddha
seems promising only within a society that is, to some extent at least,
Buddhist. This, of course, was the case in the Tabo area in the early
11" century. Except for — maybe — the monastic community, people
seem to have followed some sort of Buddhism that was mixed with
elements of the pre-Buddhist religion and with corrupt Tantric prac-
tices. A vivid picture of this sort of Buddhism is given by Sa skya
Pandita, when he relates the episode from the biography of Rin chen
bzan po, where the lotsaba defeats a heretic endowed with supernatu-
ral powers. His heresy is described as corrupt regarding the essential
points, but superficially Buddhist, so that the people can be deceived
by it, just as poison mixed into good food is much more effective than
mere poison recognised by everybody.*’

* As STEINKELLNER (in press) points out, “merely religious” i.e. non-historical
inscriptions in Tibetan Buddhist temples have never been systematically studied or
even recorded. Thus the statement about the uniqueness of the «Admonitory
Inscription» at Tabo has to be seen in the light of this limited knowledge.

* An offensive gesture against a monk, for example, was punished by cutting off
the finger (or hand), verbal abuse by cutting out the tongue. Cf. Bua bzed 76, 1-6,
seemingly the source for all later accounts; see e.g. Nan ral chos 'byun 427,4-12,
mKhas pa’i dga’ ston 11, 420, 20-22, Deb ther dmar po 39b3f. (these references 1 owe
to JL. Panglung and D. Klimburg-Salter) and rGyal rabs me lon 233,8-10 (cf.
SORENSEN 1994: 424).

| * See SCHUH 1977: 124ff. and FRANKE 1990: 138ff.; cf. STEINKELLNER (in press):
n.15.

47 See sDom gsum rab dbye 39a6ff. — This reference is taken from the paper by D.

Martin, “Identifying the unnamed opponent in the biography of Lo-chen Rin-chen-
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Thus it seems quite likely that this inscription pursues another pur-
pose beyond merely assuring the monks’ safety and acceptance within
society. It must also be seen in connection with the efforts of Kings Ye
$es "od and Byan chub ’od at reviving an authentic form of Buddhism.
Before Indian masters arrived in that area, the only means of represent-
ing this «pure» Buddhism were authoritative texts, like the Ganda-
vyuhasiitra in the Sudhana frieze and the Ksitigarbhasutra in this in-
scription.*® Royal missionary activities might very well have been
motivated by the king’s concern about the Buddhist teaching, as the
sources lead us to believe,** and directed against the “tantrists of
Central Tibet”, as Ye $es 'od’s ordinance states.’’ Nevertheless, the
people of his own country were also, or even primarily concerned, and
the king’s efforts seemingly pursued not only a religious goal, but also
a political one: a «pacified» and «civilised» society within the religious
and cultural frame of Buddhism. In this respect the «Admonitory
Inscription» also appears as a means of supporting the missionary
activities of Byan chub ’od.

GENERAL REMARKS ON THE EDITION

The edition of the inscription is largely based upon a series of
photographs which I had the opportunity taking during my first visit
to Tabo in 1989 and two photographs taken by D. Klimburg-Salter on
a previous visit. In addition four photographs of the inscription from
the «Tucci Photographic Archives» kept in the Museo Nazionale
d’Arte Orientale in Rome could be used.’ Many of the passages no
longer visible or legible in the inscription are clearly preserved on
these photographs. As the present edition aims at documenting the

bzang-po”, read at the International Seminar on Rinchen Zangpo and his Works, Tabo.
June 29, 1996.

Although these teachings are ascribed to a particular person (or evil spirit) in the
sources, I tend to take it as an accurate description of the religion generally followed
at that time and in that area.

8 This topic is discussed in detail in STEINKELLNER (in press).

49 See for example BA 245; cf. CHATTOPDHYAYA 1967: 291fT.

0 Its introduction says: “This ordinance was sent to the Tantrists in Central
Tibet by 1Ha Bla-ma, the king of Pu-hrangs. I request you to solemn and to straighten
up your views” (phu hrans kyi rgyal po lha bla ma'i 2al sha nas [ bod yul dbus kyi
shags pa rnams la brdzans pa [ gnan po mdzad cin lta ba bsran bar Zu’o [). See
KARMAY 1980a: 153 and 155; cf. also KARMAY 1980b and THAKUR (1997).

! My gratitude for providing these photographs is due to the director of the
museum, Dr. Donatella Mazzeo.
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inscription’s actual state of preservation in 1989, aksaras and passages
legible on Tucci’s photographs only are given in italics. Specifications
as “partly damaged or uncertain reading”, however, represent the
inscription’s condition in 1989 and are given even in those cases
where an aksara is “partly damaged”, but the reading 1s obvious and
quite certain from the context.

A comparison with the inscription in situ was possible only in
1996. While in many cases amendments and corrections to my notes
were possible, some parts still legible or at least visible on the photo-
graphs turned out to be either no longer decipherable or to have
disappeared. In such cases I preserve the reading gained from the
photographs. Due to this circumstance, however, some of the variant
readings listed in the critical apparatus might represent mere misread-
ings due to limited legibility.

The critical apparatus is given in the footnotes marked with
numerals. Footnotes marked with capital letters (in the case of longer
passages at the beginning and end) contain the canonical versions of
illegible or badly damaged passages.

Variants regarding the graphemes p / b and tu / du are not listed,
as these can hardly be distinguished in the inscription. Whatever form
seems more likely is entered in the edition, regardless of whether it is
«correct» according to classical Tibetan orthography; the reading p,
for example, is maintained even when it occurs as a prescript.

In order to mark aksaras or passages lost due to the fact that the
left edge of the wall is broken off, the signs [#] and [= <] have been
introduced. The numbers given between the arrows = < in the latter
case indicate the approximate number of aksaras missing, provided the
inscription starts in a straight line, not the number of aksaras missing
according to the canonical editions.

Due to the peculiarities of the inscription the signs ? and ? bear a
double meaning. They denote cases where it is not clear whether an
additional aksara or a part thereof existed in the inscription, as well as
cases where it cannot be decided whether illegible traces belong to the
present inscription or to an older one that has been overpainted.
Obvious remains of an older inscription are not indicated.
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The following editorial signs have been used.:

* ornament (single yig mgo)

| sad

<5> empty space, with the approximate number of
aksaras fitting into 1t

{1} beginning of line

XXX 4, XXX additions below line

a partly damaged or uncertain reading

italics illegible or lost; reading according to the photo-

graphs from the «Tucci Photographic Archives»
aksara (consonant or ligature plus vowel-sign, including §ad):

= illegible
? illegible, or remains of an overpainted text /
possibly lost
# lost
[Z] lost due to wall broken off
part of a ligature or vowel-sign:
— illegible
? possibly lost
+ lost
lengthier passages, with the putative number of aksaras missing:
=5« heavily damaged, broken off or washed away
[= 5 ] wall broken off
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TEXT

* | <5-6 > = # # byun ba tshul khrims ’chald pa ’am | tshul khri-s
dan Idan pa la yan run ste | de la rgyal po am | blon po chen po ’am |
dban po ’am khyim pa gan la las Icag dan dbyig pa la stsogs pas lus la
rdeg cin {2} ’tshog pa==3s|=-epad~y-===-0=====pa byas
sam | bskur pa bt= = = = | glen pa ’am ’then po dan Zar pa Zes bya ba la
stsogs pas myin bdags pas kyan sdig pa’i las dpag tu myed pa bstsags
par "gyur te | |

de ltar {3} ci mnon Ze na | ’di Itar 'phags pa sa’i sfiin po "khor lo

bcu = Zes bya = = = = chen po mdo las $es ste |

D 138b4-139a3, Q 148a2-8, S 54a6-55al, (T 736al6-bl)
de nas' bcom ldan ’das kyis? tshans pa chen po lha’i sfiin po la ’di
skad ces bka’ stsald to | |
rigs kyi bu sems can gan zig na {4} ’i bstand pa la =b* tu byui
nam |* =® dan kha spu bregs te* ‘go ==== 17" gi == =u gy-n° na [

tshul khrims srun nam |7 tshul khrims fiam= sam | tshul khrims myed

I de nas : om. (DQS)
2 kyis : kyis | (S)
3 ham | : nas (DQ)

“te : te | (DQS) A rab
5 go====7:nur smrig (DQS) B skra
®na|:na(QS) C hur smrig gi tshal bu gyon

" ham | : ham (Q)
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kyan run® | de® la lha dan'® myi dan | lha ma yin las stsogs pa thams
cad kyis kyan ['' khyim pa’i {5} chos fiid dan -y =* du ’an myi
dban'? na | de la Icag dan dbyig pa ®= = stsogs pa = =u= =" lag'’ zin
’tshog pa d='* btson rar gzug'® pa dan | gée ba dan'® spyo ba dan | lus
kyi yan lag gtub pa dan | ’tsho ba’i dban po dan phral pa'’ chos ma
yin pa dan sbyar ba'® ]a'” ci smos | |*°

“l-a= palta==="| na’i bstan= = =" rab tu byun nas [** tshul khr—ms

fiams te |** myi dge ba’i chos spyod pa [** nan rul cin®* myi gtsan pas

gan ba’i srin kwa lwa dan | ’dra ba?® dge sbyon ma yin par dge {7}
sbyon tu khas ’che ba | tshans par spyod pa ma yin "ba= = = s par

spyo= =tF khas ’che ba | fion mons pa mam pa sna tshogs las pham

® run : run ste (DQ)
9de:da(Q)

19 dan : dan | (DQS)
'kyan | : kyan (DQS)

12 *an myi dban : yan mi dban (S),

yan mi gnan (DQ) A sbyar
B lag : gzu (DQS) B la sogs pas lus (DQ lus la)
:: d=: dan | (DQS) ‘l; Ida;t pa lta z0g (Q zig) la
gzug : beug (S) pala
16 dan : dan | (DQS) E par tshans par spyod par

17 phral pa : phral ba | (S)

18 sbyar ba : sbyor ba (DQS)

191a : Ita (DQS)

20 smos | | : smos | (DQS)

2 na:na | (DQS)

?2 byun nas | : byun nas (DQS)

Die!: te (DQ)

2 spyod pa | : spyod pas (DQ),
spyod pa (S)

2 cin : cin | (S)

%6 dan | 'dra ba : dan 'dra ba | (DQS)
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pa |*’ zig pa | khas phub pa |** de Ita bu’i tshul khrims fiams pa’i dge
slon nan ba yan [*° lha dan | klu dan’® gnod sbyin dan | {8} dri za
dan | lha ma yin dan | nam®' Idin dan*?> myi ’am #=i == =0 ’ph-* chen
po dan |** myi dan** myi ma yin pa las stsogs pa thams cad kyi ston pa
dan®® *dren par ’gyur te | yon tan rin po che dpag tu myed pa’i gter tu
‘gyur ro | | |

gzan yan rigs kyi bu na’i {9} bstand pa la rab tu byun ba dag
tshul khrims fiams kyan [** sems can dag gzugs mthon ba tsam gyis
Ihag pa’i bsam ba rnam pa bcu skye ba nas | | yon tan®’ rin po che’i

phun po dpag tu myed pa bcu thob par "gyur ro | |

D 142b7-143a5, Q 152a7-b4, S 60b6-61al, (T 737c15-26)
tshans pa chen po {10} gzan yan bcas pa’i sdig la myi gnas pa
dan myi bya ba yan yod la*® ran bzin gyi sdig la myi gnas pa dan |*°

myi bya ba yan yod*® ran bzin gyi sdig la rtsa ba’i sdig tu ’gyur ba

z; pham pa |.: pham pa (S)
i phpb pa |_. phub pa (DQS)
yan | : yan (DQ)
39 klu dan : klu dan | (DQS)
3 nam : nam mkha’ (DQS)
32 dan : dan | (DQS) A cidan | Ito ‘phye
3 dan | : dan (Q)
3 dan : dan | (DQS)
3% dan : dan | (Q)
¢ kyan | : kyan (DQ)
37 skye ba nas || yon tan : skye bas na (Q),
skye bas na yon tan (D),
skye bas na || yon tan (S)
3 yod la : yod la | (DQS)
¥ dan | : dan (DQS)
1 yod : yod | (DQS)
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|4l

myi gnas pa dan [*' myi bya ba yan yod do | |

de la ji Itar*? na rtsa ba’i sdig la | rtsa {11} ba’i sdig du myi 'gyur
ba*’ myi gnas pa dan myi bya ba’i chos $e na* ’di Ita ste | dge slon
gan zig myi tshans par spyod pas rtsa ba’i sdig byas pa dan [** ched du
bsams te*® skye ba*’ myi’i srog bcad nas rtsa ba’i sdig byas pa dan |
dkon mchog gsum gyi dkor ma {12} yin pa*® brkus nas |* rtsa ba’i
sdig byas pa dan | brdzun chen po smras nas rtsa ba’i sdig byas pa
dan’® | dge slon gan Zig rtsa ba’i sdig mam pa ’di bzi las "ga’ Zig byas
na |*' dge slon gis /as bya ba’i nan du myi chud de’? lons spyod thams
cad dan®® {13} phyogs bzi’i dge *dun gyi nor la spyod du myi dban
mod kyi | [** de la yan dbyig pa dan®® Icag gis brdeg cin bzu’
ba dan | btson rar gzug pa dan | spyo zin gée ba dan | lus kyi yan lag
gtub pa dan | ’tsho ba’i dban po dan phral ba’’ las stsogs {14} pa

thams cad byed tu myi gnan no | | de dag ni ran bzin gyi sdig gi nan

41 dan | : dan (DQS)

42 de la ji ltar : de ltar (Q)

43| rtsa ba’i sdig du myi ’gyur ba : om. (DQST)
“ $e na : Ses na (Q), gan Ze na | (DS)
4 dan | : dan (D)

“te - te | (D)

47 skye ba : skye bo (DQS)

8 yin pa : yin par (D), byin par (S)
4 nas | : nas (DQS)

50 dan : ste (DQS)

S''na|: na (DQ)

32 de : de | (DQS)

33 dan : dan | (DQS)

* kyi || : kyi (DQ), kyi | (S)

33 dan : dan | (DQ)

3¢ bzu : gzu (DQS)

37 phral ba : bral ba (S)
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du’® rtsa ba’i sdig Ici ba ste’® myi gnas pa dan [*°

myi bya ba zes
bya’o | |

ci’i phyir de la rtsa ba’i sdig ces bya ze na®' | gan zag gan gis chos
rmam pa de bzi byas na®? | tshe 'phos ? {15} ma tag 7% nan son du
Itun bar ’gyur te | nan son du ’gro ba’i rtsa ba yin pas na rtsa ba’i sdig

ces bya’o | |

D 151b7-154b7, Q 161b3-164b6, S 73a4-77a6, (T 741b17-742c22)

rigs kyi bu de ltar tshul khrims fiams pa sdig pa spyod pa’i dge
slon dag de ltar chos las ’gal ba’i sdig pa chen po byas mod kyi®
{16} ’on kyan na’i bstand pa la gnas $in |** skra dan kha spu bregs te
gos®® nur smrig®” bgos nas®® spyod lam dan cha lugs ’phags pa rnams
dan ’thun te | de la ni rgyal po dan | blon po chen po dan | khyim pa
mams kyis khyim pa’i chos fiid dan {17} yan sbyor®® du myi gnan
na | gzu ba dan’ ’tshog’' pa dan | nan la dor ba’® dan | btson rar gzug

pa dan gée ba dan’> spyo ba dan | lus kyi yan lag gtub pa dan | "tsho

5% nan du : nan na (DQS)

39 ste : ste | (DQS)

6 dan | : dan (DQS)

61 e na : zes na (Q), $ena (S)

62 bzi byas na : bzin byas nas (S)
3 ma tag [tu] : ma thag tu (DQS)
6 kyi : kyi | (DQS)

65 gin | : 4in (DQ)

% g0s : om. (S)

7 smrig : smig (Q)

%8 nas : nas | (DQS)

8 sbyor : sbyar (DQ)

70 dan : dan | (DQS)

" *tshog : ’tshogs (Q)

2 dor ba : bor ba (DQS)

73 dan gée ba dan : dan | ge zin (DQS)
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ba'i dban po dan phral ba’* chos ma yin ba byed pa Ita ci smos | |*
rgyal po am’® {18} blon po ’am’’ khyim pa mams kyis gal te de Itar
byas na kha na ma tho ba’i sdig pa chen po thob’® par 'gyur te | gdon
myi za bar mtshams myed pa’i sems can dmyal bar skye "o | |

de” =r* tshul khrims fiams pa sdig pa*® spyod pa’i dge slon =°
yan chad pas gcod {19} du myi gnan na 8! tshul khrims dan ldan pa
dge ba spyod pa®? Ita ci smos | |®*

rigs kyi bu dge slon gan gis tshul khrims kyi rtsa ba’i sdig las geig
flams pa yan 8¢ tshul kh+i= ﬂﬂc sin sdig pa spyod pa’i dge slon zes
bya mod kyi [** bstand pa bzin du {20} dad pa’i dge ’dun gyis las
byas pa’i sdom ba rgyun myi chad®® par yod do | 7 bslab pa dan®®
tshul khrims kyi bar du btas yan rnam par dkar ba’i chos kyi bsun®’
tsam #o= +y+s® | de la yan rgyal po dan’® blon po dan | khyim pa

dan®' sdom ba myed pa mams kyis briias®> {21} smod dam | |*> chad

74 phral ba : phral ba | (S)
75 smos || : smos | (DQS)
76 °am : "am | (DQS)
”7am : *am | (DQS)

78 thob : 'thob (DQ)

" de : 'di (DQ) Altar

8 sdig pa : om. (S) Bla

* na|:na(DQ) Ckhrims shams
82 spyod pa : spyod pa la (DQS) Pyod kyis

8 smos || : smos | (DQS)
8 van | : yan (DQS)

% yi|: kyis (Q)

% chad : 'chad (DQS)

¥ do || : de | (DQS)

8 dan : dan | (DQS)

% bsun : gsun (DQ)

% dan : dan | (DQS)

% dan : dan | (DQS)

%2 briias : briies (Q)
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pas gcad’* du myi gnan 1o | |

de Itar dge slon de chos kyi snod ma yin te | "phags pa’i chos fiams
pas’® yons su dag pa’i®® *dge *#un +mye #r* byed cin |’ dge sbyon gi
las su bya ba’i las thams cad myi run bar byed pa yin te | phyogs bzi
{22} ’i dge ’dun gyi lons spyod la spyod du®® myi dban mod kyi |
'on kyan yid ’thun ba’i dge ’dun las bsfien par rdzogs te j” sdom pa
thob pa ma btan'® bas khyim pa skye bo thams cad pas mchog go|['"!

rtsa ba’i sdig fiams kyan de Ita bu yin na | de ma yin {23} pa bcas
pa’i sdig phra mo gzan fiams pa’i'®? Ita ci smos te | de bas na rgyal po
dan | blon po dan | khyim ,, rnams kyis br7ias pa ’am | smod pa byed

dam | chad pas gcod'® du myi dban no | | de ci’i phyir Ze na |

rigs kyi bu snun'®* ’das pa’i dus na |'° {24} yul ka $a'% zes bya

ba na |'%7 rgyal po tshans pas byin zes'®® bya ba zig yod do'®® | des

% dam || : dam | (DQS)

% gcad : bead (Q)

% fiams pas : fian pas (Q), fiams su (S)
% yon= su dag pa’i : om. (S)

7 =in | : cin (DQ) Adge 'dun sme bar
%8 spyod du : spyod du ni (DS)
Pte|: te (DQ)

190 btan : gtan (QS)

Wgo |l :go|(QS)

192 hams pa’i : fiams pa (DQS)

193 gcod : gead (Q)

1% shun : sinon (DQS)

% na|:na(DQ)

196 ka 4a : ga §i (Q), ka §i (D)

197 na | : na (DQ)

1% byin zes : om. (S)

199 do : de (DQS)
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gdol pa Ina la ’di skad ces bka’ s+=d” to | | khyed''® den la ri kha ba

can gyi drur na''' glan po che mche ba drug dan /dan pa|''* ud pa

la’i myig'' ces bya ba zig yod kyis''* {25} khyed''® kyis de''® mche
ba phyun la *on cig | |''” gal te khyed''® kyis ma thob na gson du ma
re §ig''® ces bsgo’o |/

de’i tshe gdol pa can'*® de dag lus dan ['*' srog gi phyir mda’
bzi'?? thogs nas /'** go= tshon'?* can gyon te | dge sbyon'** gi tshul
ltar {26} bcos nas |'2¢ ri kha ba can gyi drun du|'?’ glan po che’i
rgyal po gan na bar son no | |

der phyin pa dan |'** de na glan po che mo %ig gis shar mthon ba

dan [ mda’ #u'*® thogs pa des snans nas ['*° glan po che’i rgyal po’i

gan du rgyugs'*' te phyin nas ’di skad {27} ces smras so | | Iha chen

110 khyed : khyod (S) Astsal

"na:na|(S)

"2pa|:pa(Q)

3 ud pa la’i myig : u pa la’i mig (Q),
u pa li’i mig (DS)

14 kyis : kyis | (DQS)

15 khyed : khyod (S)

116 de : de’1 (DQS)

"7 cig || : cig (DQ), cig | (S))

'8 khyed : khyod (DQ)

19 re $ig : re zig (S)

120 = dol pa can : gdol pa (Q)

12! dan | : dan (DQS)

122 mda’ bzi : mda’ gzu (S), mda’gzu zig (DQ)

123 nas | : nas (DQS)

124 tshon : chon (Q)

125 sbyon : skyod (Q)

126 nas | : nas (DQS)

127 du | : du (DQS)

128 dan | : dan (DQ)

129 mda’ zu : mda’ gzu (DQS)

130 shans nas | : sdans nas (D)

31 rgyugs : brgyugs (DQS)
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po ma gzigs sam | myi kha cig mda’ 2u'*? thogs te |'** dal gyis ’jab cin
mchi na |'** ci bdag cag gi tshe’i bar chad du myi ‘gyur'® gran | |13

glan po’ chei 1gyal pos mgo btegs te'*” bltas na |'** skra dan na

spu'® {28} bregs nas|'*® gos tson'*! can gyon pa dag'*? cig ‘on ba

mthon nas | ['*’ glan po che mo la tshigs su bcad pa ’di dag smras
so | ||'#¢
sans rgyas gan ga'*’ klun gi bye sfied kyi | |
rgyal mtshan chos gos gyon ba ’di dag ni | |
sdig {29} pa thams cad yons su spans pas na | |
nes par sems can dag la gnod myi byed | |
de nas glan po che mos kyan tshigs su bcad pas'*® lan btab pas | |'*7
chos gos gyon pa ltar ni byed mod kyi | |
thams cad lag na mda’ zu'*® thogs {30} pas na | |'*’

"di ni siiin rje myed cin ma runs pa | |

132 3 : g2u (DQS)

13 te | : te (DQS)

34 na|:na(DQ)

135 >gyur : *byun (DQS)

136 pran || : gran | (DQS)

137 btegs te : bteg te (Q), bteg ste (DS)

38 na|:na(Q)

139 ha spu : kha spu (DQS)

140 nas | : nas (DQ)

141 tson : tshon (DQS)

'“2 gyon pa dag ; gyon bdag (Q)

'Y nas || : nas (Q), nas | (DS)

50| || : 50| (DQS)

145 gan ga : gan ga’i (Q), gan ga'i (D), ganga’i (S)
146 bead pas : bead nas (DQS)

'47 btab pas || : btab pa || (Q), btab pa | (DS)
148 3u : gzu (DQS)

““nall:na(Q)
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sdig pa byed la mos pa’i gdold pa yin | |
de nas glan po che’i rgyal pos yan'*® tshigs su bcad de smras pa /|'*'
chos gos tshal bu gyon par snan bas na / /
byams dan siiin rje’i rtsa ba de fiid yin |'3?
{31} sems can kun la byams $in brtse ba’i'** phyir | |
sans rgyas la ni "di dag skyabs son nes | |'4

khyed cag # # # = tsom ma za bar | |

15§ ~ 156

myur du’°” sems de rjes su bzun'°° na mdzes | |
chos gos tshon can gyond pa ’di dag ni | ?
"khor ba’i {32} rgya mtsho las ni sgrol mdzad pa’o | |
de nas de’i tshe gdold pa'*” de dag gis'*® mda’ dug can gyis glan
po che’i rgyal po la phans nas'®® gzas pa bzin du siiin la phog go | |'®°

de nas glan po che mo'®'

skad chen po phyun nas'®? #s = =® | skad
kyis brmans {33} bzin du tshigs su bcad pa 'di skad ces smras so | |
chos gos gyon pa de dag ni | |
sans rgyas la ni skyabs son = m® | |
cha lugs §in tu zir snan yan | |
150 yan : kyan (DQ)
'5) pa || : pa (DS)
"2 yin | : yin || (DQS)

153 §in brtse ba’i : dan siiin rtse'i (S)
154 pes || : nes (Q)

35 myur du : myur de (S) A di la the
156 bzun : gzun (S) B fius nas
157 gdold pa : gdol pa can (S) Csham
L .
! phans nas : 'phans nas (DQ), 'phans nas | (S)

goll : go {(QS)

16! mo : mos (DQ)
162 phyun nas : phyun ste (DQS)
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gdug pa’i sems ni khon na srel'®’ | |
tha’i'® sku la mda’ ’phyind'®® {34} pa’i | |
dgra de $in tu brlag pa’i phyir | |
myur du lus kun brdzis nas su | |
'tsho ba’i dban dan d = | ba= = 24 ||
de nas glan po che’i rgyal pos tshigs su bcad de smras pa | |'*¢
tsho ba’i srog dan bral kyan bla’i'®’ ||
{35} sdig pa’i sems ni pskyed myi rigs | |
di dag slu ba’i'®* sems yod kyan | |
cha lugs sans rgyas = = =°dra /|

mkhas #’1 sems ni mam dag pa | |

srog gi phyir nima yin te | |

169

skye bo man pos |70

bsgral ba’i phyir
{36} rtag tu byan chub spyad pa spyod | |
de’i tshe glan po che’i rgyal po'’! siin brtse ba’i sems skyems'’

nas |'”? —y—C de dag la "di skad ce=""* smras so | | #ed® ra la ji'" dod ||

'63 na srel : ni bsrel (S)

164 Tha’i : lha yi (DQS)
165 *phyind : *phen (DQS)

1% smras pa || : smras pa | (DS) Adbral bar bya
167 bla’i : sla’i (D) B slob ma

168 slu pa’i : bslu ba’i (S) Cmi

' man pos : man po (DQS) D khyed

'79 phyir | - phyir || (DQS)

' rgyal po : rgyal pos (DQ)
172 skyems : skyes (DQS)

'3 nas | : nas (DQ)

174 ce= [QS ces] : ce (D)

175 ji : ¢i (DQS)
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de dag gis smras pa | khyed'™® kyi mche ba 'dod do | | glan po che’i

8 179

{37} rgyal po $in du'”” dga’ nas'’”® mche ba phyun ste | de dag

byin nas'®® tshigs su pcad de smras pa | |'*'

khro zin phais pa’i bsam pa myed bzin du ||

kyed la nia’i mce'*? ba dkar po ’di | |

sbyin'®’ pa’i bsod nams mnon bar sans rgyas {38} nas | |

skye bo’i fion mons nad mams Zi byed $og | |'%

rigs kyi bu sfion ’das pa’i dus na | |'* de lfar glan po che’i rgyal

po byol son g # =ns su® gyurd pa'®® yan |'*7 bla na myed pa yan dag
par rdzogs pa’i {39} byan chub ’dod pa’i phyir |'** lus dan srog la ma

chags par btan nas|'® chos gos gyon ba de la |'°° rim "gro dan sti s—an'®!

bya ba’i'®? phyir'®® des dgrar =s® kyan |'°* lan my+ 7 ldon pa la ltos |

176 khyed : khyod (DS)

177 §in du : sfin $in du (DQ)

'78 nas : nas | (S)

179 ste | de dag : ste de dag la (DQS)
180 nas : nas | (S)

'*! pa || : pa | (DS)

182 na’i mce : na yi mche (DQS)

183 sbyin : byin (DQ)

' $og || : $og | (QS) A gi skye gnas
185 na || : na (DQ), na | (S) B byas
'*¢ pa : pa de (S) Cmi

"7 yan | : yan (DQ)

'*8 phyir | : phyir (DQ)

189 btan nas | : gtan nas (Q), btan
nas (D), gtan nas | (S)

190 13 | - la (DQS)

19! dan sti s—an : dan | sti stan (Q),
dan bsti stan (DS)

192 bya ba'i : bya’i (S)

193 phyir : phyir | (DS)

194 kyan | : kyan (DQS) /
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ma ’ons pa’i dus na'®’ rgya=" rigs gdol {40} pa can dan|blon po dan |
khyim pa dag'®® dan| tshon dpon dan | dge sbyon dan'®’ bram ge
gdold pa #n dag yan da= par glen ba’i ran bzin can'®® yin = 0" cun
zad tsam -yi**® =s pa® sfiems®’' fe | g.yo dan rgyas’* ’tsho zin **’gnod
pa byed de| gée zin {41} spyo ba dan |93 *jig rten pa?® dag bslus
nas [*° ’jig r—en phyi ma’i sdug bsnal gyi ’bras =u #C ’jigs par myi
pas |** na’i bstand pa la sky = =P su son zin*’ rab tu byun ba chos kyi
snod du gyurd pa dan | chos kyi snod du ma {42} gyurd pa =="la
‘tshe zifi gnod pa byed de [*°® g$e zin spyo ba dan | 'tsho=" pa dan |
gzu ba dan*® btson rar gzug pa dan | = =0% ba’i dban po dan phral
ba’i par du byed do | | de ni *das = dan®*'® ma ’ons pa dan| da ltar
{43} byun ba’i’'! sans rgyas bcom ldan ’das kyi*'? da=" tshig las

gal’'? ba’i kha na ma tho ba chen po byed pa ste / gdon myi za bar

% na:na|(S)

19 khyim pa dag : khyim bdag (DQS)

197 dan : dan | (DQS)

198 ran bzin can : ran bzin (S)

19 yin = 1 [S yin kyan] : yan (D), kyan (Q)
209 _yi [DQ gyi] : gyis (S)

201 sfiems : bsiiems (S)

202 rpyas : rgyus (DQS)

203 pnod ... dan | : om. (DQST) Argyal
204 *jig rten pa : ’jig rten (DQS) B ses pa
205 nas | : nas (DQ) Cla

206 pas | : bas (DQ), ba’i | (S) D skyabs
207 zin : Zin | (S) Ekun

208 de | : de (DQ) F'tshog
209 dan ; dan | (DQS) S “tsho
210 dan : dan | (DQS) Hdam

21 byun ba’i : bzugs pa’i (DQS)
212 kyi : kyis (Q)
213 gal : "gal (DQS)
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mtshams myed ba’i sems can dmyal pa chen por Ihun'

no | | dge
ba’- rtsa ba yons su bsregs {44} te[*'* rgyun =cad pa mams kyis [*'¢
mkhas pa thams cad kyis yons su s— =* bar bya’o | | de dag gis de ltar

kha na ma =o pa’i*!’

sdig pa chen po byas kyan ['* g.yo dan sgyus
'tsho ste | na rgyal gyi dban du gyurd nas | *'* {45} ? ’jig rten dag
bslu ba’i phyir [**° de dag ®=f so =o nas b=ag® cag kyan bla na myed
pa yan dag = =# = 5° pa’i byan chub ’dod pa yi # # = = =" cag ni theg
pa chen pos mnon par ’tshan rgya’o zes zer ro | |

'di Ita ste*?! {46} °[#] # = na myi = #* bdag gi myig phyun

nas |**? lon ba= gyurd pa |*?3

pharol gzan gyi lam mtshon pa’i phyir [***
ri chen po la *dzeg pa =i # # = =d" do | |

de bzi= du phyi ma*?’ ma =ons pa’i dus na |*** rgyal rigs “gdol = =
? {47} [# = #] # n po d=° | khyim bdag dan’*’ tshon =pon dan | dge
sbyon dan’?® bram ze gdol pa can dag kyan de dan ’dra ste | na’i
bstand pa la s+yab =H su son zin rab tu byun ba / 229 chos +yi snod du

214 Thun : 1tun (DQS)

25 te | : ste (Q), te (DS)

216 rgyun [b]cad pa mams kyis | :

rgyun becad pas (DQ), ... pas | (S)

217 pa’i : ba (DQS)
218 kyan | : kyan (DQS)

219 nas || : nas (DQS) Aspan
220 phyir | : phyir (DQ) B Jyan so so nas bdag
221 ste : ste | (S) Cpar rdzogs
222 nas | : nas (DQS) Dyin te | bdag
z: pa|:pa(DQ) Edper na midiig
phyir | : phyir (DQS) Fni gnas me
225 phyi ma : phyis (S) G gdol pa can dan | blon po dan
226 na | : na (DQ) Hskvabs

227 dan : dan | (DQS)
228 dan : dan | (DQS)
2%ba | : ba (DQ)
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gyurd pa ’am | chos kyi snod ma yin pa yan**® Ar-i {48} [= 7 <] =
# = tsh— zi= = =od" par byed de | gée zin spyo ba dan | rdeg pa®’' dan |
btson rar gzug pa®’? = = | # =P pa’i**’ dban po dan ’phral>** =’-C bar
du byed do?** | de ni**® "das pa dan | ma ’ons pa dan | da ltar —yi sans
rgyas thams °ca= {49} [= 7 <] #1° ba’i kha na ma tho ba *¥" by =
=5t |38 dge ba’i rtsa ba thams cad bsregs = = = =" bcad pas /**° gdon

myi = bar mtsham= myed pa’i sems can = # # # = = po= l-un® no | |

de pas na mkhas {50} [= 8 «] = #2” bar bya’o | | =s’ de Itar kha na

K

ma tho ba chen po byas kyan®*® g.yo dan sgyus "tsho zin / **! na “-yal

L

=i db =X du gyurd pa

J242 ’jig rten

==u = = —y-1" "*’ bdag cag gi***
bla na myed pa’i {51} [= 10 <] = = =gM kyan theg pa chen #s
mishan bar**® ’tshan rgya’o Zes zer ro | | de “d = gis de Itar rab = ’b-un
b = = #" zin gnod pa byas pas *** = 8-10 <=° kyan myi thob =¥’

theg pa rnam {52} °[= 10 <] == = n myed pa’i # = pa’ myi thob

230 pa yan : pa’an (DQ) A run ba'i slob ma rnams la ’tshe
2 rdeg pa : brdeg pa (DQS) 2in gnod
22 g3ug pa : bzug pa (S) B dan | 'tsho
23 pa’i : bas (S) Cba'i
234 °phral : phral (DQ), bral (S) D cad kyi dam tshig las ’gal
o7 B e
. des sin rgyun
37 DQS insert chen po G dmycﬁy ba chen por Itun
ziz #s | : pas (DQ) Y pa rnams kyis span
" Eas | :.pas (.Q) :( des . .
o bl (oo
;:i gyurd = | : gyur pa (DQ) Mbyan chubptshol ba yin te | bdag cag
i ;ly—; lI ( ]‘))(h)ysl; (DQS) N dtaﬁ g(z;‘) df Lta)r rab tu byun ba la
. sho she
z:z mtshan bar : mnon par (DQS) O ma rabs tha ma'i lus
byas pas | : byas pas (DQ), P giiis kyi byan chub pa’am (S bam)
byed pas (S) bla na med pa'i theg pa

*7#|[Snal]:na(DQ)
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pa?** Ita ci smos te **° skal ba chad pa =in no / /

rigs —yi =u gZzan yan s+ ===gpa’i#us* na ***yul Bp= = =2 ==

= #+y= > dgra las # # 7 {53} [= 11 <] = #® srid du®*' ’dzind .
# #C byed do | | de na dur sa chen po kha lam pa Pze# # # #in =u ’=gs
pa’i =n#* = = #d° d- | **? gnod +byin da=?*’ srin po yan de na man du
gnas so "= = # {54} [= 11 <] ==s=i=ba s—u**==* o]

yul?** de na fies pa bya* pa gsad pa Zig yod "= = = po = ? # ms
kyis g = = = de?*® bcin?®’ pa %=s b= === # =0 lam pa Zes bya pa’i
“dur s = = # {55} [= 11 <] = dan’*® "=un po =ms" zar bcug go | [**°

gsad pa gcig cig?®® srog ‘= # # —kr = = = = =gs’ te %! chos # #X
kyj tshal bu zig -ed pa mg+1*? tu btags™’ so | | btson2** Lrdzis =id de
{56} [= 11¢] bzin tu b =i == =5 b =i = # =" > dur sa chen po

der bskyald to | |

248 myi thob pa : thob pa (DQ) A shon 'das pa'i dus
M9te | : te (DQ) B Pa na tsa la (Q Ba na tsal) zes bya
20 na|:na(Q) ba na rgyal po dGra las rgyal ba
251 srid du : srid (DS), sred (Q) (DQ rgyal) zes bya ba yod de | yul
252 g- I [[Qddo ]||]  de | (g%) de’i 0oin 1 db
a= S dan] ; dan | (DQ) cin (Q cin an
254 ba s—u : spu (Q) [ba spu (DS)] D jes bya ba Sin tu 'jigs pa’i gnas Sig
255 il -
yul : de yul (D) yod
236 de : de | (D) E )/ de dag tu phyin na ’jigs sin ba
257 bein : beins (Q) spu (Q spu) ldan
;:Z ga . da |[(Q) | F na (3 Za ) rgyal po'i khrims kyis
cug go || : "jug go | (Q), gsad ba

’jug go || (D), beug go | (S) G lnas (Qsnas) bcins nas [ (Qnas) kha
260 cig : gis (DQ) Y dur sa chen po der skyal te [ srin
%1 te | : te (DQ) po dan (DQ dan /) ‘byun po rnams
ZZ: mg+l [DS mgul] : "gul (Q) :( gi phyir skra dan kha spu bregs

btags : gtags (Q) gos

264 btson : brtson (D) L rdzis khrid de rgyal po'i khrims
265 %5 | : nas (DQ) bzin du bcin ba Inas bcins nas
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=el = =* phyir log nas de’i nub mo srin mo?*® mtshon ca’i myig

ces bya ba ’khor Ina ston dan b=s te*’ {57} P[= 11 <] #5% 50 ||
mye?¢® # = = # #s* mthon nas rab tu ’jigs $in skrag go | 1% de’i tshe
srin mo des myi*’® bcin ba Inas bcins pa |?’! skra dan kha spu bregs
te |*’2 chos gos kyi?”* P# = =u {58} [= 11 <] =s # =thon® nas [*"* =
= #F nas bskord te sti stan’’> dan bcas pa’i*’® phyag byas = ? =IF mo
sbyard nas?’’ tshi=s su bcad pas "di skad ces*’® smras 50 | |

skyes bu khyod = = = = # {59} [ 12¢] b= =% |

khyo= = =dagH cag gnod pa myi bgyid do | |

skra bregs chos gos gyon pa khyod mthon bas*" ||

bdag cag sans rgyas =es su dran par gyurd | |
F = = —rin {60} [=> 12 <] == ? la "di skad ces smras so | |

bdag cag $in tu bkres skom bas | |

lus dan sems ni mam par gzird | /2%°

266 nub mo srin mo : nub (D nub mo)
srin mo chen mo (DQ)

67 te : te | (S)

268 mye : mi (DS)

%9 g0 || : go | (QS)

270 myi : mi de (DQS)

21 pa | : pa (DQ) A skyel ma
272 bregs te | : bregs pa (DQ), B dur khrod der lhags
bregs pa | (S) Cdes rgyan nas
273 kyi : kyis (S) D tshal bu mgul du btags pa mthon
2" nas | : nas (DQ) E gyas
275 te sti stan : te (S te |) bsti stan (DS) Fte thal
26 pa’i : pas (DQS) S ni ma bsrens bde bar btugs
217 nas : nas | (S) H khyod la bdag
28 ces - om. (DQ) Y'de'i tshe srin mo'i bu rnams
279 bas [S pas] : nas (D), na (Q) kyis | (DQ kyis) ma

0 gaird || - gzir | (Q)
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Ass d= # #s ni**' bd? = i* phyir | |
2m {61} [= 13 <] =uP gnon?®?||

de =as srin mos*** bu mams la |** *di skad ces smras so | |
sans rgyas gan ga’*’ klun gi bye sfie= +yi |°

286

P# m par grol ba’+° 7gy # # =n?*¢ gos gyond pa | |

"di la myi B= = sdig {62} [= 12 &) ==F]|
nes pa= =tshams" myed = = = can dmyal bar lhun®*’| |
de?** nas srin mo?*® bu dan ’khord du bcas pas’®® phyag byas te /> = ="
mo s?ard nas®®? tsh = # # bcad pa*® *di skad ces smras so | |
{63} '[= 12 <] ? = khyod la so sor 'chags | [***
bdag cag ji ste pha dan ma dag la |***
lus dan nag yid myi =ge* byas bl+#i" / /
kyod la n ==u "an = #od™ pa®®® myi bgyid d+ ||

de nas yan srin mo {64} N[= 12 <] = zesbya ba % #or la = =

281 nj : de (S) A lus dan sems de (DQ ni) bde ba'i
282 gnon : gnan (Q) B yum (Q yul) gyis mi de ’tshal du
28 mos : mo’i (Q), mo || (S) C sried kyi [/
841a|:1a (DQS) D rnam par grol ba'i
285 gan ga : gan ga’i (DQ), ganga’i (S) E dge sdig pa’i sems bskyed na
286 9gy # = =n [DQ rgyal mtshan] : (Q nas)
rgyan mchog (S) ¥ par mtshams
287 lhun : Itun (DQS) G sems
28 de : des (S) H thal
%9 mo : mo’i (S) Ytshon (Q chon) can gyon pa
290 pas : pas bskor te | sti (DS bsti) K dge (S bde)
stan dan bcas pas (DQS) L bla yi
Dl te | : te (DQS) M nam du'an gnod
2 nas : nas | (S) N chen mo Bon bu so (S chen po Bon
293 pa : pas (DQS) chun nu)
24 >chags || : *chags (Q) O ‘khor Ina ston dan

B51a|: 1a || (DQS)
2% pa : par (DQS)
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#n° beas te?®” dur khrod der lhag= so | | srin mo des kyan bcin ba*®
Inas bcins pa | [**° skra dan kha #u br+gs pa [ chos gos —yi tshal bu
mguldu Ab===ba’i {65} [= 13 <] 7skord te —t- st-1* dan bea= = =P
phyag byas nas®®' thal mo sbya=d te’*? tshigs su bcad pas *di skad ces

smras SO [ /

Cskyes = = = g g+s ma® bsiiefis bde bar bzugs | |

khyod kyi’®* mgul du bta=s pa’** {66} [= 13 <] |°

dran sron chen po’i = #E mtshan na bza%’ lags | |

de la bdag cag mchod cin®*°® phyag 'tshal lo | /

de nas srin mo de’i*7 bu rnam = #°°® ma la *di skad ces smras so | |

= =" ga dan khrag °= = zim {67} [= 13 &]°

lus dan sems Msto = = = =i =" *phel bar "gyur ba | '’

sin tu dpa’ la rtul phod ’jigs myed pa | |

yum % # ? = =<23>' de ni*'® "tshal du gnon | |*"

P te :te | (S)

298 bein ba : beins pa (Q)

;zz pa “.1 pa|(S), pa (DQ)

pa|:pa(DQ)

301 nas : nas | (S)

302 te : nas (S)

303 kyi : kyis (Q)

3% pa : pa’i (DQS)

305 bza : bza’ (DQS)

196 bdag cag mchod cin : mchod cin
bdag cag (S)

97 mo de’i : mo'i (S)

3% rnam # # [Q mams kyi] : mams
kyis (D), mams kyis | (S)

399 *phel bar ’gyur bal| : *phel bar
‘gyur| (DQ), "phel "gyur baj| (S)

310 de ni : bdag cag (DQS)

Ygnon | || : gnon | (Q), gnon || (DS)
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B bcas pas
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F mi yi (Q mi'i)
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de nas srin # =*'? bu *ma = =la {68} [= 13 <]* smras so| =

8= 6 <= 0d"® ldan pa thams cad kyan | |

rab tu byun ba dag la mchod*"? pa’i phyir | |

= 8-10 <= mchod pa’i’'* na | |

bde ba tshad mye= pa = #° ’thob par "=ur | |

{69} °[= 13 <] ’khor = = 10 <" =s sti’'® stan dan b=as pas

phyag +yas ste*'® thal mo sbyar te’!” tshigs su bcad de s-as pa |?

F=6-8¢= s==pali==== ||

“bdag #ag =n° tu gus par’'® "phya= =tsh = ? {70} [= = = ?]"

Y9[= 8/9 <=] par phyag +y = = = = P19

# # =X ma ’ons pa’i*?® dus kun tu | |

sans rgyas mthon zin dad pa skye par = = ? 7t

D 155a5-6, Q 165a4-5, S 77b6-7, (T 743al11-12)

= 20-23 & can dan*?! srin mo chen mo mtshon ca’i’?2 M= =o = =

Mbya {71} [= 11 &) Ina st = 7 &N dur khrod 0(:i¢¢¢¢¢?|0

312 2 = [DQ mos] : mos | (S) A ynams la 'di skad ces
313 1a mchod : las thob (DQ) B lha mi'i (Q ma’i) lons spyod
2:‘; pa’i : pas (DbQS')(D) [C)chos gos gyon pa 'di la
“1° #g st1 : nas bsti , yan
nas | bsti (S) Ede nas srin mo'i bu rnams 'khor
316 ste : ste | (Q), te | (DS) dan bcas pas bskor
37 te : nas (DQS) Fskl:; b;egls chos gos gyon pa’i
skyes bu la
G bdag cag sin
318 par : pa (S) H phyag tshal ba (DQ bas) //
om. (QT) Ybdag cag sin tu gus par phyag
320 pa’i : pa yi (DS) byas pas [/ (Q om.)
321 5 20-23 «< can dan : de’i K rtag tu
mtshe yan (DQS) ;s'og // (S sog /)
44 ca’1: cha’i (DQS) gdon Zes
N ba yan 'khor Ina ston dan beas te |
(Q te)

O der lhags so [/
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srin mo de dag g=**’ kyan =i* de bcin pa Pl-as = === = 18-20 &
#gul® du l=)tags32‘ pa mtho= nas | =sk # ? byas 2235 {72} [= 10&] =d

par e ?326

D 155b3-156a4, Q 165b2—-166a3/4, S 78a6—79a4, (T 743a27-b19)

# tshe s+in =0© = dag thams =ad kyis mthun bar’?’ siiin rje’i*?®
sems P=###s==i = 14-16¢<= === b-kyed pa byas nas ph-ir
= =® fi0 | | myi de ~yi= fii* sna’® {73} [= 10 <] du ’ons =¥ 0=
#s po d # = #5% kyis Zib tu gsold to | |

de’i tshe rgyal po dgra "= 12-13 < pas # #d" ces’®' thos nas
332

snans te’"* no mtshar rmad du gyurd nas khrims su 192 s te {74}

[= 10 <] la bka=' btags pa | den phyin cad’®’ na’i yul na gnas pa [**

sans rgyas kyi**® slo#X ma tshul khrims = = = # #L ¢shul khrims fiams

sam | chun fu na’*¢ tshul khrim= myed pa=" skra dan kha spu “bre=s

323 de dag g= : des (DQS) A mi
324 btags : gtags (Q) B lnas bcins pa | (DQ pa /) skra dan
325 = gk # ? byas ? : bskor te (DQS) kha spu bregs pa | (DQ pa) chos gos
326 Beginning of line 72 not identified. kyi tshal bu mgul
327 % dag thams cad kyis mthun bar : Cde'i tshe srin mo
bu (S ma) smad 'khor da becas pa (DQS) P bskyed nas [ (DQ nas) mi de (DQ
328 rje’i : rjes (S) de'i) bcins pa bkrol te | (DQ te
32 _yi= fii# sa [D phyis fiin sa, bsags pa dan (DQ dan/) spro ba
Q phyir ...] : phyis fiin sar (S) E gtan (D btan)
330 25 : nas | (S) Frab tu rgyal po'i drun
31 ces : om. (DQS) G dnos po de dag rgyus
332 snans te : dnans te (D), snans H lus rgyal ba 'khor dan bcas pas de
te | (S) skad
333 cad : chad (DQS) Y beus te | (DQ te) yul gyi mi rnams
P4 pa|:pa (DQS) lu bkar (DQ bkas)
335 kyi : kyis (S) K slob
336 chun fu na : chun fun (Q) L srun nam |

M par



The «Admonitory Inscription»

#|==smri# {75} [= 11 <]* rkyal ka = #*7 gnod pa = = 7% = 38
thams cad bsad** do Zes khrims = byas®*® so | | de’i rgyu de i rkyend =
kyis**! myi man po yan bsod nams la dga’ bas thams c* =gs k?is bstand
= la phyogs = # P42 {76} “[= 11 <] =0 de dbanba'i P> 9¢ m =
# 2P pas’® F= 10 & s+abs su = 5-7F ||

rigs kyi bu de Itar ’das pa’i dus na [** s?in mo yi dags "+y+ =
10-12 <=" 'phrog=§d =P {77} S[= 12¢=] === =ba|== = = =C
payan "= 16-18 &= #gspa===#?" +y+ =u'*® mgul du**’ btags pa
de la pskor = 6-8 <=’ dan’** rim*= = 1012 &= ==Xdan| = # = su
{78} [= 12 <] = = #od pa +ye= pa’+" sems my+d na [*** ph+i ma
350

ma M=is pa’+ = =M na rgyal rigs gdold pa #n dan®*! blon po dan /

khyim bdag dan | “tsh = = #on" dan | dge °= 12-14 &= 1= # #5 {79}

337 rkyal ka = # : brkyal ka’am (Q), A bregs te [ (DQ te) aur smrig gyon pa
kyal ka’am (D), kyal ka 'am | (S) la su Zig
338 = na (DQS) B byas
339 bsad : gsad (DQS) C 'Dzam bu (DQ bu i) glin na rgyal po
340 byas : bcas (S)  mi thams cad bsam pa nes
31 kyis (Q) : gyis (DS) E dkon mchog gsum la skyabs su
342 % % | [S nas |] : nas (DQ) gsol to
343 pas : par (S) F kyi rgyud du skyes pa | mdas

G khrag za ba | sdig pa la bkram pa
sAin rje med

H / de lta bu’i (Q de lta bu) tshul
khrims med pa [ (DQ pa) skra dan

34 na|:na(DQ) kha spu bregs pa [ (Q pa) chos gos
35=§d=|:pa|$adan (QS), ) ba dan | bsti (Q sti) stan

pa $a dan (D) K gro dan | phyag bya ba dan |
396 +y+ =u : kyi tshal (Q chal) (Q dan) mchod pa

bu (DQS) L tshigs su bcad pus bstod de [ (Q
347 mgul du : om. (S) de [[) gnod pa byed pa’i
;:: dal'; : dan | (S) :‘ 'c;,ris p:zl 'i dus

na|:na(Q) tshon dpon

30 na : na | (S), su(D) O shyon dan | bram ze gdol pa can
331 dan : dan | (DQS) la sogs pa gdug pa’i sems
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[= 12 <] =° ’chan zin siiin rje myed pa | gnod +y =* # #**? srin po
pas thu bar sdig pa byed do = |*** glen z-n gti =g® can dge =a’i rtsa ba
yois su bcad®** # = ?° na’i bstand pa P= 8-10 & =i =0 =5 &
{80} [= 13 <] = =d =P yan run| skra dan kha spu bregs =|*** gos
nur smrig gyond pa’i slob = # =F pa dan | |*® bskur®*? sti myi =ed" de |
de “=gno=# = # # = = =i= =e= = 17-20 <= {81} [= 14 ] ;tGdéa
'phral ,; par du byed pa de dag ni [*** *das pa dan | ma ’ons pa dan |
da ltar # # # = —gyas" p=om I+ = ’das®®’ kyis '= = nd = 22-26 &
{82} [= 14 &] =gs’ nas rgyun bcad pas[**° gdon myi za bar
mtshams myed pa’i sems =an *dm+ = = chen p—r Itu*®' bar *gyur 'b
= 19-22¢& <4-7>

{83} [= 14 <] = sems dpa’i spyod pa la ’jug pa las kyan |

chos gos tsam zig gyo= =u # # ? son = = # # # 7 = =0= bye= 0 | |

Ce§=¢¢¢n=¢¢¢¢¢|| < 12-15 >

332 2 2 - dan | (DQS)

33 do = |[DQdo [[] : de | (S)

3% bead : geod (DQS)

35 =1 te (DQS)

356 dan | : dan (DQ), dan | (S)

357 bskur : bkur (DQS)

358 de dag ni | : de ni (DQ),
de dag ni (S)

3% p=om I+ # ’das : bcom

ldan ’das thams cad (DQS)

360 pas | : pas (DQS)

361 Jtu : ltun (DQS)
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A gnod sbyin

B mug € pa de

D lu rab tu (Q rab) byun ba [ (DQ ba'i)
chos kyi snod du gyur pa dan | chos
kyi snod du ma gyur pa

E ma la dad F byed

G la gnod pa dan | gse zin rdeg pa
danf nan la 'dor (D 'dar) Zin btson
rar giug pa dan | 'tsho ba'i dban
po

H gyi sans rgyas

Vbstan pa’i kha na ma tho ba chen
po dan ‘gal bar byed pa ste [ dge
ba'i rtsa ba yons su bsregs

K dmyal ba

L pas | mkhas pas (DQ bas mkhas pa
rnams kyis) yons su span bar
bya'o [/
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TRANSLATION

< > translated according to the canonical editions

[In the case of] (a monk) regardless of whether he has forsaken moral
conduct (duhsila) or adheres to moral conduct (silavat), any king,
minister, lord or layman (by) beating and striking (his) body with a
whip, a stick, etc., and {2} ...; even by having ..., or ... speaking evil
(apavada, bskur pa btfab pa]), and giving (bdags) (him) a name by
[expressions like] «fool» or «lame and blind» etc. accumulates enor-
mous sinful actions.

{3} How is this evident? — In this way it is known from the Arya-
Dasacakraksitigarbha-Maha[yana]stitra.

D 138b4-139a3, Q 148a2-8, S 54a6-55al, (T 736al6-bl)

Then the Venerable One said to Mahabrahman *Devagarbha the fol-
lowing:

Noble sir, {4/5} if (I) do not allow' that, even in accordance with
worldly law, any god, man and asura etc. [inflict such torture] upon
any living being, if it is initiated into my teaching or?, having shaved
hair and beard, wears <[no more than] a small rag (tshal bu)> of <a
saffron-coloured> robe®, regardless of whether it observes moral con-
duct, violates moral conduct, or is [altogether] without moral conduct,
{5} how much less [do I allow any] unjust (chos ma yin pa dan sbyar
ba) [punishment] of that [person, like] beating and striking <[his]
body> with a whip, a stick, etc., throwing into prison, reviling and

"' mi gnan na (DQ) : mi dban na (AS). Except for 1.23 (cf. n.33) all four versions
(ADQS) of the text, in this context, use consistently the term mi gnan (see 1. 14, 17, 19,
21), which is also attested by the quotation in Siks: nanujanami, mi gnan na (see n.4).

2 nam (AS); DQ read nas, which seems to be preferable.

3 go[s nur smrig] : nur smrig (DQS)
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scolding, cutting off the limbs of the body, and depriving him of his
life.*

{6} Why? — <Not to speak of (lta z0g)°> [a monk] who observes
moral conduct and is well-learned, <but (/a)> [even a monk who] after
being initiated into my teaching, performs non-virtuous actions, is
like® a srin kwa Iwa (?) that is rotten inside and full of filth,” {7}
pretends to be a sramana (dge sbyon du khas 'che ba, sramanaprati-
jAa)® while not being a Sramana, pretends <to observe chastity
(brahmacaripratijiia) while> not observing chastity, is overcome, de-
stroyed, perverted by manifold defilements — even a bad monk of such
kind, who violates moral conduct {7/8} [might] become a teacher and
guide of all the gods, nagas, yaksas, {8} gandharvas, asuras,
garudas,’ <kinnaras>, great serpents (mahoraga), humans, amanu-
syas, etc.;'® he might become a hoard (nidhi) of immeasurable
precious virtues.'!

4 Cf. the quotation in Siks 68,47 (BENDALL/ROUSE 1922: 72; WINTERNITZ 1930:
70): tasmad yo mamoddisya pravrajitah silavan duhsilo va tasya nanujanami cakra-
hdaram va datum carake va prakseptum angam angam vikarttanam va kartum jivitad
va vyaparopanam kartum [ kim punar adharmena [/

Siksp 43b7—44al: de lta bas na na'i phyir rab tu byun ba tshul khrims dan ldan
pa’'am tshul khrims ‘chal pa yan run ste [ gan na’i phyir rab tu byun ba la 'khor los
sgyur ba'i rgyal po yan chos dan mthun pas kyan lus la chad pas gcod pa dan btson
rar jug pa dan yan lag dan fiid lag gcod pa dan srog gcod du mi gnan na chos ma
yin pa lta ci smos |

3> Tshig mdzod explaines this expression as: de 'dra phar tog; cf. chu qi (T)

¢...dan 'draba [ (DQS): ... dan [ ‘dra ba ...

7 Cf. Siks (n.27): kaSambakajata (sin rul ba lta bur gyur ba) — acc. BHSD ap-
plied to a tree the inside of which is rotten; MVy 9139 (§ 277: dge sbyon gi skyon du
brtsi ba [ — rtsi ba’i min)).

8 Cf. khas 'ches pa’i dge slon: sdom pa ma blans pa’am | yan na sdom pa ral te
med par gyur na yan na dge slon yin %es pa Ita bu (Tshig mdzod).

% nam mkha’ Idin (DQS) : nam Ildin

' The same list (extended) is, e.g., DB VII M.

'' Cf. the quotation in Siks 67,19-68,2 (B 72): (yo mahabrahman) mamoddisya
pravrajito duhsilapdpasamdcaro bhiksur anubhiitah kasambakajato asramanah
Sramanapratijiah abrahmacari brahmacaripratijiiah | dhvastah patitah parajito
vividhaih klesaih atha ca punah sa duhsilapapasamacaro bhiksur adyapi sarva-
devanam yavat sarvamanusyanam yavat punyanidhinam darsayita bhavati kalyana-
mitram |

Siksp 43b4—6: (tshans pa chen po) gan na'i [ : de’i} phyir rab tu byun ba | tshul
khrims ‘chal pa sdig pa spyod pa'i | dge slon mdons pa §in rul pa lta bur gyur pa [
dge sbyor ma yin pa la dge sbyon du khas 'che ba [ tshans par spyod pa ma yin pa la
tshans par spyod par khas 'che ba | fion mons pa sna tshogs kyis bsig pa ltun ba
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Further, noble sir, {9} those initiated into my teaching, even if
violating moral conduct, might obtain the ten immeasurable groups of
precious virtues (*gunaratnarasi)'? due to the arising'’ of the ten
kinds of resolute intention (adhydsaya)'* [with] the sentient beings,
caused by the mere seeing of [their physical] shape.

D 142b7-143a5, Q 152a7-b4, S 60b6-61al. (T 737c15-26)

Mahabrahman, {10} further, in the case of an offence of disobe-
dience (bcas pa’i sdig, *pratiksepanapatti/°papa) there are (things)
not to be adhered to and not to be practised (mi gnas pa dan mi bya
ba[’i chos])'’, as well as in the case of a natural offence (ran bzin gyi
sdig, *prakrtyapatti/°papa)'® there are (things) no. o be adhered to

pham pa yin yan tshul khrims ‘chal pa sdig pa spyod pa’i dge slon de de’i tshe na
yan lha thams cad dan mi rnams kyi bar dan bsod nams kyi gter dug gi bar ston pa
dan dge ba’i bses ghen yin no /|

12 The ten balani / paramitas (?)

13 skye ba nas; DQS skye bas na

14 In the following passage (D 139a3-140al) the sutra claimes to explain these
ten kinds of resolute intention. However, only eight of them are listed. One is the
resolute intention of devotion (dad cin gus pa’i lhag pa’i bsam pa), six are with
regard to mindfulness (anusmrti) concerning the six paramita (tshul khrims -, sbyin
pa —, bzod pa —, brtson 'grus la nan tan bya bar —, bsam gtan la mraam par gzog pa —,
Ses rab rjes su dran pa la lhag pa’i bsam pa), one is with regard to mindfulness of
the fact that the roots of virtue have previously been produced (bha dge ba’i rtsa ba
snon bskyed par rjes su dran pa la lhag pa’i bsam pa).

For the term adhyasaya cf. e.g. DB I Rff.

15 The term mi gnas pa dan mi bya ba('i chos) poses some problems. Here it
appears in a Vinaya-like context of offences that can be identified with the sumghava-
sesa and parajikadharma (see n.16). The punishment for these is temporary or
permanent suspension from the samgha, which means that a monk who has committed
these offences is neither allowed to dwell in the vihara in the company of other
monks, nor to take part in the assembly and the proceedings of the community (see l.
12/13). This context might suggest an interpretation as the corresponding «rules for
not dwelling [together)» (mi gnas pa’i chos, asamvasadharma) and «not [taking part
in the] proceedings [of the community]» (mi bya ba'i chos, *akarma®/akriyadharma).

However, the term is obviously identical in meaning with the topic of chapter 3
of the Ksitigarbhasiitra, gnas pa dan () spyad par mi bya ba('i chos), which is not
connected with any Vinaya rules, but denotes various kinds of misbehaviour that
make the accomplishment of samadhi impossible and destroy the roots of virtue. —
See Introduction, n.17. )

16 In this passage closely related to Vinaya regulations I prefer the translation
“offence” for sdig pa, because this is the usual term in Vinaya texts, and the term papa
is hardly ever used there.
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and not to be practised, [and] also in the case of a natural offence [if
this] is a primary offence (rtsa ba'i sdig, *mulapatti/°papa)'’ there are
(things) not to be adhered to and not to be practised.

{10/11} If somebody asks here: How, which are the things not to
be adhered to and not to be practised in the case of a natural offence
[if this] is not a primary offence?'® {11} - Like this: If any monk has
committed a primary offence due to not observing chastity, has com-
mitted a primary offence having intentionally taken the life of a
human being'®, has committed a primary offence having stolen what is
not the property (dkor, dravya) of the Three Jewels?®, {12} has com-

bcas pa’i sdig seems to correspond to the Vinaya term samghavasesa(dharma)
(dge 'dun lhag ma['i chos]), offences that result in the monk’s temporary suspension;
ran bzin gyi sdig refers to the four parajikadharma (phas pham par 'gyur ba'i chos):
fornication (abrahmacarya, mi tshans pa spyod pa), taking something which is not
given (adattddana, ma byin par len pa), killing (badha, gsod pa) and boasting of
superhuman qualities (uttaramanusyadharmapralapa, mi’i chos bla mafr] smra ba)
(MVy 8364-8367). A monk who has committed such an offence is expelled from the
samgha forever. — Cf. ROSEN 1959: 7f, 50-76; SCHLINGLOFF 1964; UPASAK 1975:
157f., STACHE-ROSEN 1984: 42ff.

The terminological similarity suggests a connection of these terms with bcas
pa'i kha na ma tho ba (dan bcas pa) (AK 1V,83 n.2, SARAT CHANDRA DAS [A4 Tibetan-
English Dictionary. Calcutta 1902]: bcad pa'i ...), pratiksepanasavadya (MVy 7248)
«vice of disobedience», and ran bzin gyi kha na ma tho ba (dan bcas pa), prakrti-
savadya (not in MVy) «natural vice». Observing the moral precepts with regard to
these two kinds of vice is the «perfectly pure morality» (tshul khrims rnam par dag
pa) which serves as auxiliary means for Samatha- meditation (cf. 2.BhK 23,8ff);
prakrtisavadya consists in actions that are per se sinful and forbidden for monks and
laymen alike: killing, stealing, fornication and lying; pratiksepanasdvadya consists
in disregarding any rule of the Buddha (cf. the definition of sila, AK IV, 122c), like
eating at the wrong time (vikalabhojana) (cf. AKr 1V,83 n.1, LA VALLEE POUSSIN 1927:
48f.).

See also the expression kha na ma tho ba’i sdig pa (1.18, 44).

7 rtsa ba’i fion mons pa: “sin inherited from former births” (A. SCHIEFNER,
quoted in H.A. JASCHKE, 4 Tibetan-English Dictionary. London 1881), “original sin”
(SARAT CHANDRA DAS, see n.16), “the primary defiling elements” (Y.N. ROERICH,
Tibetan-Russian-English Dictionary with Sanskrit Parallels. 11 vol, Moscow 1983),
rion mons kyi rten gzi’am rtsa bar gyur pa (Tshig mdzod). What is actually meant here
are the four parajikadharma (see 1.11f)).

'8 ytsa ba'i sdig du myi 'gyur ba om. in DQS and T. The negation seems out of
place; cf. the final statement of this passage.

19 skye bo mi (DQS) : skye ba myi; It is not a pardjika-offence if a monk kills
somebody by accident (cf. ROSEN 1959: 56).

20 j.e. somebody’s personal property; cf. the explanation of dkor in Tshig mdzod:
dad pa’i rdzas, as an example for which dge 'dun gyi dkor is given.
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mitted a primary offence having told a «capital lie» (brdzun chen
po)*', and (if) any monk has committed any of these four kinds of
primary offence, he has no right to participate (mi chud de)** in the
proceedings of the monk([s] (dge slon gis las bya ba);?* {12/13} he
may not be entitled (mi dban mod kyi) to enjoying all fruition (lons
spyod) and {13} the riches of the religious community of the four di-
rections (caturdisasamgha); but even for him (I) do not allow to exe-
cute [punishments like] beating and whipping?* with a stick or whip,
throwing into prison, reviling and scolding, cutting off the limbs of the
body, depriving of (his) life and all the rest. {14} — Those are called
(the things) not to be adhered to and not to be practised in the case of a
substantial primary offence within the [class of] natural offence.

{14/15} Why is this [kind of offence] called primary offence? —
It is called primary offence, because it is the primary cause (rtsa ba)
for going to evil destinies (durgati, apaya), when any person [other
than a monk ?], having committed the four offences (chos) of that sort
(1.e. the parajika-offences), is bound to fall into evil destinies immedi-
ately after dying.

D 151b7-154b7, Q 161b3-164b6, S 73a4-77a6, (T 741b17-742c22)

{15} Noble sir, some (dag) monk violating moral conduct (sila-
vipanna) [and] committing offences in this way may have committed a
capital offence transgressing the law, {16} but if (I) do not allow that,
even in accordance with worldly law, [any] king, minister and layman
[inflict such torture] upon him, who resembles the noble ones with
regard to behaviour (iryapatha) and costume (nepathya) after he has,

Stealing the property of the Three Jewels is, however, considered the severest
form of «taking something which is not given» in e.g. the Tathagata(guhya)kosa-
Siitra, quoted in Siks 171,13ff. (= SubhS 69,7ff.). Siks 171, 14f: idam agram adatta-
danam yad uta triratnadravyvapaharanata |

2l Although the text uses the term «lie» for this primary offence, its specifi-
cation as «capital lie» (or, maybe, rather: «capital mania») seemingly indicates its
identity with the fourth pardjikadharma, «boasting of superhuman qualities»
(uttaramanusyadharmapralapa) (J.L.Panglung, personal communication).

22 Literally “he has no room”; the verb chud pa (“to enter”) is — acc. Tshig mdzod
— taken as a synonym of son ba (“to hold, contain, have room”).

2T zhu bi giu suo zhuo shi ye (“the proceedings undertaken by the monks™);
obviously a synonym of samghakarman/°karaniya. For karman/kriya and related
terms see HU VON HINUBER 1994: 200-209.

24 gzu ba (DQS) : biu ba
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abiding in my teaching, having shaved hair and beard, put on the
saffron-coloured robe, {17} how much less [do I allow for him] an
execution of unjust [punishments like] whipping and striking, expos-
ing to (arbitrary) pressure,?® throwing into prison, reviling and scold-
ing, cutting off the limbs of the body, and depriving (him) of (his)
life. If [any] king, {18} minister or layman have acted in this way,
they will obtain a great offence of vice (kha na ma tho ba’i sdig pa,
*avadyapapa); certainly [they] will be reborn in the «immediate hell»
(mtshams med pa'’i sems can dmyal ba)*®.*’

If in this way (I) do not allow [any] punishment even for a monk
violating moral conduct [and] committing offences, {19} how much
less for’® one of moral conduct (§ilavat) [and] virtuous conduct
(kusalacarin).

Noble sir, even any monk who has committed (iiams pa) [only]
one of the primary moral offences (tshul khrims kyi rtsa ba’i sdig) may
indeed be called a monk violating moral conduct and committing of-
fences, {20} but [a